1"y NYIS
The joke goes like this:

Reuven wanted to build a new house and since he was very devout he wanted the
house to conform perfectly to the dictates of the Torah. He demanded that each
and every aspect of his new dwelling would meet every Divine requirement.

So, Reuven went to the Rabbi to get direction and received the guidance that he
sought. The Rabbi said he would check all of the relevant sources and he scoured
the Gemara in order to present Reuven with a full and complete picture.

When the Rabbi completed his preparation he began to give Reuven the requisite
information. On a constant basis, at every stage of the building, Reuven would
consult and was told what to do and did not deviate even one iota from the
instructions he received.

Following months of intense labor the house was completed. Inviting his family,
friends, and of course the Rabbi, Reuven was going to hammer in the final nail
and the house would be finished.

Climbing up on the ladder, with a prayer on his lips, he placed the nail in the
appropriate place and gave a tap and two hard blows with the hammer and the
nail was firmly placed in the house.

And the house collapsed.

Shocked and humiliated, Reuven turned to the Rabbi and asked, ‘How could this
have happened? | followed every instruction you gave me. | did exactly what the
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Gemara said to do

“Yes, said the Rabbi, you certainly did. And Tosfos asks that question, too.”

Whether or not you are entertained by this joke, there is a bitter truth contained
within it.



Sometimes we do our best to do what is correct and yet we do not succeed. How
are we to relate to such disappointment?

Our Parshas Shmini provides us with insights into such situations.

The final half of the previous Parshas Tzav' and the first half of Parshas Sh’mini
continue where Sefer Sh’'mos concluded. In the intervening weeks, Parshas
Vayikro and the first part of Parshas Tzav taught us the laws of most Korbonos
and now we resume our connection to the dedication of the Mishkan.

The final Parshos of Sefer Sh’'mos dealt with the instructions to build the Mishkan

and the fulfillment of those instructions.

For those who are familiar with the brevity of the Torah in almost all areas, it is
stunning to read and re-read the precise guidance that the Torah gives regarding
the building of the Mishkan and the service that will be performed in it.

Because of its uniqueness, the Mishkan required a time of consecration, a time of
chinuch to inaugurate its use. That consecration lasted for seven days, the final
seven days of the month of Adar.

Two major parallel events occurred during that week of D'XI7'nn My, the days of
consecration®.

1 In the last half of Parshas 7etzaveh in Sefer Sh’'mos, we see that the service
necessary for the miluim, inauguration of the Mishkan that we learn in Parshas
Tzav 1s foreshadowed.

2 Rashi, at the very beginning of Perek 8 at the end of Parshas Tzav notes that the
instructions given there regarding the consecration of the Mishkan, the miluim are
out of chronological order. He writes:
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Take Aharon — this section was said seven days prior to the erection of the
Mishkan. There is no chronological order in the Torah.

Thus, we will present a great deal of information in the next pages that is out of the
order in which the Torah presents them, but are in chronological order.



As we learned in Parshas Pekudei at the end of Sefer Sh’'mos, Moshe erected and
took apart the Mishkan daily. We read there in Rashi (Perek 9/Posuk 23):

.01 D191 2 wnwl pYUN? nun Imnyny ,DRITN M NYaYy D,

For the entire seven days of the consecration, Moshe erected the Mishkan,
did the service in it and then dismantled it daily.

Rashi includes the second event that occurred during this time was that Moshe
Rabbenu performed the service of the Kohen Godol during those seven days:
12 wnwi, he did the service in it.

We read there as well (Sh’'mos Perek 39/Posuk 33):
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They brought the Mishkan to Moshe, the covering and all of its vessels, the
clasps and the boards, crossbeams and uprights and sockets.

The ensuing verses give a detailed list of all that was brought to Moshe. We then
read (ibid. Posuk 43):
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Moshe saw all of the work and behold they did it as G-d commanded, so
they did; and Moshe blessed them.
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The verse to which the above Rashi is associated will be brought in the coming
lines.

3 The entire verse reads:
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May the pleasantness of our Master our G-d be upon us and may the work of
our hands serve as a preparation for us and the may the work of our hands
prepare it.



Moshe blessed them — He said to them, ‘May it be Hashem’s Will that His
Shechinah will settle upon the work of your hands. May the pleasantness

of Hashem our G-d be upon us and the work of our hands, etc.

Of course the blessing was that the Shechinah should appear before them when

the meleches haMishkan was completed.

Thus, together with the daily erection and service of the Mishkan, all according to

the Word of G-d, it was certainly expected that His Shechinah would appear.
But, it didn’t.

What was the people’s reaction?

Rashi writes (Perek 9/Posuk 23):
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Rashi writes:
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May the pleasantness of our Master Hashem — His Shechinah and His

consolations.
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May the work of our hands serve as a preparation upon us — this is an

expression of supplication.
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Prepare it — It says ‘the work of our hands should prepare us twice. One time
refers to the work of the Mishkan that He should bless Israel and Moshe
prayed that the Shechinah would be upon the work of their hands in the
Mishkan. The other time that there should be a blessing upon what they do.



For the entire seven days of the consecration when Moshe erected the
Mishkan and did the service there and took it apart daily the Shechinah’s
presence did not come upon the Mishkan.

The people were shamed and they said to Moshe, “Moshe our teacher, all
the hard work that we did in order that the Shechinah should come upon us
and that we would know that we have received atonement for the sin of
the Golden Calf [has it been for naught]?

Therefore Moshe said to them, “This is the thing that Hashem commanded
that you should do and the Glory of Hashem will appear to you.” [He told
them], ‘My brother Aharon is more worthy and more important than me. It
will be through his offerings and through his service that the Shechinah will
come upon you and you will know that Hashem chose him [to be the Kohen
Godol].

‘Your expectations are untimely,” Moshe told the people. These seven days are
only preparation for the actual service of the Mishkan. At that time my brother
Aharon’s merit will bring the Shechinah upon you and with that the knowledge
that Hashem has provided you atonement for the sin of the Eigel HaZahav.’

In fact, the people could have been aware of this information regarding the time
fixed for the dedication of the Mishkan already. Moshe was told, together with
the instructions regarding the miluim (Sh’mos Perek 40/P’sukim 1-2):
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Hashem spoke to Moshe saying. “On the day of the new moon of the first
month on the first day of the month you shall erect the Mishkan-Ohel
Moed.”

And briefly, the Torah relates there that Moshe did as he was told (ibid. Posuk
17):
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And it was on the first month of the second year on the first of the month
that the Mishkan was erected.

The Torah continues with the details of the erection of the Mishkan and the
service done on that day.

In our Parsha, the Torah continues those verses and elaborates upon them. We
read at the beginning of our Parsha (Vayikro Perek 9/Posuk 1):
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It was on the eighth day —The eighth day of the miluim, which was Rosh Chodesh
Nissan; the Mishkan was erected on that day.

Rashi writes:
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It was on the eighth day — It was the eighth day of the miluim. It was Rosh
Chodesh Nissan that the Mishkan was erect on that day.

Targum Yonoson ben Uziel is more elaborate in his translation/rendition of this
verse. He writes:
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It was on the eighth day of the appointment of Aharon and his sons, the
eighth day of miluim, the first of the month of Nissan — Moshe erected the
Mishkan and did not dismantle it; Moshe no longer served upon the altar
and with that Moshe called to Aharon and to Aharon’s sons and to the
elders of court of Israel.



This was the day of transition. The Mishkan would no longer be temporary and
Moshe would no longer serve as the Kohen Godol. Aharon and his sons were now
called upon to serve their designated roles”.

The Torah reminds us what was to transpire that day and what Israel was able to
expect.

We read Hashem’s instructions to Moshe regarding that culmination of the
Miluim, at the end of Parshas Tzav (Vayikro Perek 8/P’sukim 2-4):
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Take Aharon and his sons with him and the clothing and the anointing oil
and the bullock for the sin-offering and the two rams and the basket of
matzos. Gather the entire congregation to the opening of the Ohel Moed.
Moshe did as Hashem commanded him and the entire congregation was
gathered at the opening of the Ohel Moed.

The Torah leaves nothing open to interpretation or to ponder or to wonder when
we read (ibid. Posuk 36):
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Aharon and his sons did all the things that Hashem commanded through
Moshe.

And, finally, we read in our Parsha (Perek 9/P’sukim 2-6):
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4 Not all opinions agree with the Targum that Moshe Rabbenu was no longer
eligible to serve on the Mizbeach.



Moshe told Aharon, ‘Take for yourself a calf of cattle for a sin-offering and a
ram for a burnt-offering, both without blemish, and offer them before
Hashem. Speak to B’nei Yisroel saying, ‘Take for yourselves a goat for a sin-
offering and a calf and a sheep, both one-year old and without blemish, for
a burnt-offering. And an ox and a ram for a Shlomim-offering to offer
before Hashem and a meal-offering mixed with oil, because today Hashem
will appear to you. They took that which Moshe commanded to the face of
the Ohel Moed and the entire congregation drew near and they stood
before Hashem. Moshe said, ‘This is the matter that Hashem commanded
for you to do and the Glory of G-d will appear to you.”

Moshe Rabbenu makes it very clear that this is the prescription to follow for the
Shechinah to appear before them and atonement being achieved.

What happened?

We read (ibid. Posuk 22):

Aharon raised his hands towards the people and he blessed them; he went
down from doing the sin-offering, the burnt-offering and the shlomim-
offering.

The Torah teaches us that Aharon had completed all of his tasks, each one as he
was commanded. What happened next?

The following verse® continues that Moshe and Aharon entered the Ohel Moed.
And there Rashi comments:
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5 That Posuk will be brought shortly.



Moshe and Aharon entered — Why did they enter the Ohel Moed? When
Aharon saw that all of the Korbonos had been offered and all the acts that
he was to do had been done and [still] the Shechinah had not come down
to Israel he was distressed.

Aharon said, ‘I know that Hashem is angry at me and it is because of me
that the Shechinah did not descend to Israel.

Aharon said to Moshe, ‘Moshe, my brother, this is what you did to me that |
entered and was embarrassed?’

In fact, Aharon’s sense of guilt and responsibility had already been shown to us.

We read earlier in this section (Posuk 7) as Moshe instructed Aharon about the
actions he was to undertake:
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Moshe said to Aharon, ‘Approach the altar and do your sin-offering and
your burnt-offering and bring atonement for yourself and for the people
and do the people’s offering and atone for them like G-d commanded.

It would seem that this instruction that Moshe Rabbenu gave the Kohen Godol-
elect was superfluous. Aharon had been commanded to undertake all of the
tasks that we have enumerated above. Did he need a reminder?

Rashi explains:
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Approach the altar — Aharon was embarrassed and frightened to approach
the altar. Moshe said to him, ‘Why are you embarrassed? You have been
chosen for this task.



Thus, the absence of the Shechinah when he finished all of the tasks for which he
was instructed did not come as a surprise to Aharon the Kohen Godol-elect. He
knew that he was unworthy.

In fact, as we know, that following verse, from which we brought only the initial
segment as a continuation, reads in its entirety:
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Moshe and Aharon came into the Ohel Moed and they went out and they
blessed the people and the Glory of G-d appeared to the entire people.

The following verse completes this one. We read (Posuk 24):
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Fire went out from before Hashem and it consumed the burnt-offering and
the fats on the altar and all the people saw and they praised G-d and they
prostrated themselves on their faces.

What did occur when Moshe and Aharon entered the Ohel Moed? The conclusion
of the Rashi cited above writes that when Moshe and Aharon saw that the
Shechinah had not appeared:
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Moshe immediately entered ®with Aharon and they beseeched for mercy
and the Shechinah descended upon Israel.

6 By writing that ‘Moshe went in with Aharon’, I understand that Aharon took the
lead. He descended from the people and he went in and Moshe accompanied him or
followed him.

However, it seems that the Posuk itself does not say that. We read that the Torah
writes:
NOXI NYn X2

Moshe and Aharon came.



Not only does the Torah write Moshe’s name first but the Torah writes xia', he
came. Since Moshe’s name 1s mentioned first, the Ae certainly refers to Moshe.

We have other instances in the Torah where multiple people undertake an action
and the verb used to describe the action is in the singular. In such cases, the Torah
1s telling us that two people did the action but that the initiative or the leadership
was that of the first person mentioned.

For example, when Shem and Yefes covered their father Noach, the Torah writes
(B'reishis Perek 9/Posuk 23):

D191 DR NNY DX 1021 NINK D' DNIY DY 7Y 'l N7pwn DX N9l DY Nl
AN N7 DD'AX DY NNK
Shem and Yefes took the garment and they placed it on their backs and they
walked backwards and they covered the nakedness of their father and their
heads were turned backwards and they did not see the nakedness of their
father.

Although the walking and the covering are described in verbs in the plural form, the
initial taking, nj?'l, is in the singular. Thus Rashi writes:
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Shem and Yefes took — It is not written ‘they took’ but ‘he took’. This teaches
that Shem’s effort in the Mitzvah was greater than that of Yefes.

However, in Midrash Lekach Tov here we read:
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Moshe and Aharon came to the opening of the Ohel Moed and they went out
and they blessed the people — This teaches that after Aharon blessed the
people (Posuk 22) the Shechinah did not appear and Moshe was distressed.
The two of them entered the Ohel Moed and prayed as it says ‘Moshe and
Aharon entered the Ohel Moed’.
Regarding them the verse says “IT'wo are better than one.” and it says ‘How
good and how pleasant is the dwelling of two brothers also together.” This is
what it said above, ‘This is the matter that you shall do and the Glory of
Hashem will appear to you.’

This Midrash does not present any difficulty with the fact that the ‘entering’ was
attributed to Moshe, even though both Moshe and Aharon entered the Ohel Moed.



First, it was Moshe who was distressed. Secondly, if Aharon was embarrassed it is
easler to understand that he would not have entered the Ohel Moed on his own; he
came only because Moshe brought him in.

However, it 1s also clear that Rashi understood this difficulty because his
explanation which we quoted here as a continuation of the theme we are presenting
is not the first explanation that he brings. The explanation that we cited is a
JNX 71T, ‘another explanation’. Rashi’s initial explanation is:
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Moshe and Aharon entered — Why did they enter? I found in the Parshas
‘Miluim’, the additional Braisa to our Midrash Toras Kohanim:
Why did Moshe enter with Aharon? To teach him how to perform the
offering of the Ketores-incense Korban.

The Braisa continues with its proof regarding the fact that Moshe came to teach
Aharon the Ketores.

We note that with this explanation of Moshe’s prominence is clear. It is he, Moshe,
who is teaching Aharon. It is the initiative of Moshe Rabbenu and the thus the verb
refers to him alone.

See the commentary of Mizrachi who questions this pshat noting that the Ketores
had already been offered during the days of mi/uim. Why, then, would Moshe teach
1t to Aharon only now, on the 8th day?

See Gur Aryeh for his explanation of Rashi.

I believe that there can be another explanation as to why Moshe taught Aharon the
Ketores at this particular time.

In Masseches Shabbos (89 a) we learned that the angels befriended Moshe Rabbenu
at Mattan Torah and gave him the gift of the ketores as a preventative against
disaster and plague.

Perhaps, the non-appearance of the Shechinah at this auspicious time was
tantamount to a punishment and Moshe taught Aharon at this point to use the
Ketores to avert that lack of appearance of the Shechinah.

It the above is correct, this could also explain the reason that, according to the
words of verse (ibid. Perek 10/Posuk 1), Nodov and Avihu brought their illicit
Ketores offering. Perhaps they thought that their ketores offering would insure the
Shechinah’s non-departure from before them.



Unlike the attempt at humor with which we began, this real-life incident was not
funny but neither did it turn out bad.

The Shechinah did appear and Israel did rejoice seeing that G-d was truly willing
to abide in their midst.

However, in the meantime, this long section in the Torah, with beginnings in Sefer
Sh’mos and its conclusion in this third Parsha of Sefer Vayikro teaches us a lesson
that goes beyond the Mishkan and its dedication.

The lesson we learn is one of responsibility.

In the very beginning of the Torah we learn of how wrong it is to shirk personal
responsibility.

In Parshas B’reishis (Perek 3/P’sukim 9-12) we read:
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G-d called to Odom and He said to him, ‘Where are you?” Odom said, ‘I
heard Your voice in the Garden and | was afraid because | am naked and |
hid.” Hashem said, ‘Who told you that you are naked? Did you eat from
the tree that | commanded you from which not to eat?”” Odom said, ‘The
woman whom You gave to me — she gave to me from the tree and | ate.’

Rashi points out that by saying that Chava was the source of his troubles, Odom
presented a bad middah:
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That You gave to me — Here Odom denied the good that Hashem did for
him by giving him a wife.

But Ibn Ezra tells us that it was not only a lack of appreciation that we see here.
He writes:
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The explanation of “the woman that You gave to me’ is that Odom said to
Hashem: ‘You G-d are the cause of my sin. Because You gave her to me she
was the one who gave me the fruit.

Rather than accepting responsibility, Odom attempted to shift the onus of guilt
onto HaKodosh Boruch Hu.’

7 The reader may remember that seemingly Moshe Rabbenu did the same thing as
Odom HoRishon when he tried to shift the blame from Israel to HaKodosh Boruch
Hu and thus absolve Israel from guilt regarding the Eigel HaZahav.

Moshe Rabbenu used the very essence of the Aseres HaDibros to defend Israel. We
read (Sh’mos Perek 20/P’sukim 2-3):
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I am Hashem your G-d Who took you out from the Land of Egypt from the
house of bondage; you shall not have other gods before Me.

Rashi here, noting the singular form of the words, as if they were addressed to
Moshe Rabbenu alone, writes:
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Why is this written in the singular ‘your (singular) G-d’? This was done to
provide Moshe Rabbenu with an opening to defend Israel regarding the event
of the Figel That is what he says in that context, ‘Hashem, why are You
angry at Your people? You did not command them. You did not say ‘you
(plural) should not have other gods.” You spoke to me alone.”

We read regarding Moshe’s defense of Israel another time as well (Sh’'mos Perek
32/Posuk 31):
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Moshe returned to Hashem and he said, ‘Please, this people has committed a
great sin and they made for themselves a god of gold.

It would seem odd that when he is attempting to defend Israel that Moshe Rabbenu
repeats their sin. Would it not have been better to omit the particulars? The
nature of the sin was no secret.



Immediately following the words of Odom we find that Kayin, too, refuses to

acknowledge personal guilt after killing Hevel.
We read there (Perek 4/Posuk 9):
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Hashem said to Kayin, “Where is your brother Hevel?’ Kayin said, ‘1 do not

know; am | my brother’s keeper?’
Rashi writes:
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Where is your brother Hevel — Hashem began His words with him
pleasantly; perhaps Kayin will repent and say, ‘l killed him and | sinned to

’

You.
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| do not know — He became like someone who was trying to fool G-d.

Thus Rashi writes:
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God of gold — You, G-d, caused them to sin. You showered them with gold
[when they left Egypt]l and all of their desires, what could they do and not
sin?
The parable is of the king who gave his son food and drink and dressed him
in finery and put a money-purse on his neck and placed him at the door of a
house of ill-repute. What could the son do and not sin?

The difference between Moshe and Odom HoRishon 1is, of course, that Moshe was
not making excuses for himself. He was not deflecting his personal responsibility.
Moshe was selflessly attempting to defend Israel and he had his cue from the
Ribbono Shel Olom who wrote the commandment prohibiting idolatry in the
singular.

On the other hand, Odom HoRishon was attempting to shift the blame from himself
and place it upon Chava; it was self-serving.



Radak expands upon this idea:
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Hashem said — Hashem spoke with Kayin to let him know that man cannot
hide from G-d and that all matters of mankind are revealed before Him.
Kayin thought to hide from G-d just like he hid from his father when he
killed Hevel in the field, a place where there was no one else.

These inauspicious beginnings of mankind set a pattern that was to be regretted.
Denying responsibility is akin to denying G-d’s knowledge, Radak teaches.

When a person denies G-d’s knowledge and awareness, he is denying G-d’s
Presence and Providence.

Our Parsha takes us to the Mishkan and its dedication. It promises the fulfilment
of Hashem’s promise made at the very onset of the multiple commandments
regarding the Mishkan, its preparation and its service. We read (Sh’mos Perek
25/Posuk 8):

:D2INQ MY YUTin 7 1wy
They shall make Me a sanctuary and | will dwell among them.

Now, | do not know how to explain the meaning of G-d having an abode any place
or anywhere.

He is Diynn — The Place. And that means as the Yalkut Shimoni writes (Parshas
Vayetze 117):

Mipn M1y |')1ED71Y 79 mipn Xin
He is the place of the world; The world is not His place.

But | do understand that to have this unique gilui ponim, this on-going revelation
of His Shechinah, requires an acknowledgement of His Presence. And, at the very
least, that acknowledgement means that we know that He knows all!



G-d commanded the procedure for building the Mishkan. He commanded the
nature of the inauguration to its last detail — except for one.

G-d did not command how man should think in relationship to His Mitzvos.
Chazal teach us in Masseches B’rachos (33 b):
D'NY NXI' YIN - DY T2 D0
All is in the hand of G-d except for the fear of G-d.

As Rambam teaches in Hilchos Yesodei HaTorah (Perek 2/Halachah 2), 'n nanx
and 'n NX' both imply a recognition that He is always present. We read there:

D'X791N I'NIMNAI I'YYNA DTN 2IAN'Y QYW LINKYT INANKT? TN KD ORI
AYNNWIL.ANIK KID T Y K720 W 27 'RY INNdN [an a1 0'71man
N79W NI0R N2 KINY VTN TND' IMINKY VNN KD T Ny 1780 DNaT
NANN [2Y2 0D'DN NAKR...NIVT DN 197 noivn A7 w1 Ny 079X

071N N'NEINRY ' NIK DN ANK ) NNy

What is the way to love Hashem and to fear Him? When a person
contemplates His actions and His wondrous and great creations and sees in
them His infinite wisdom, one immediately loves Hashem.

And when one thinks of these very things, he is immediately fearful and
frightened as he knows that he is a small, lowly insignificant creature with
meager knowledge before Him Who is of perfect knowledge.

Our Chachamim said regarding love of G-d, ‘Through it you are able to
know He Who spoke and the world came into being.’

Who would set the stage for that awareness to take place so that, in addition to
the inaugural actions there would be inaugural Kavanah?

Who was a better candidate than Aharon, who at that moment knew his
shortcomings, knew his sins and knew that G-d was totally aware of them, to
inaugurate the indispensible kavanah that would give meaning to the physical
building of the Mishkan and the acts of Korban that were performed there.



Aharon HaKohen HaGodol was aware of his errors at the time of sin of the Eigel
HaZahav. He could have made excuses. He could have correctly cited the murder
of Chur has an extraordinary extenuating circumstance. He could have correctly
noted that he didn’t make the Eigel; it was formed miraculously. He could have
correctly claimed that his actions were intended to postpone the idolatry of Israel,
not to enable it. He could have correctly argued that his entire intention was to
deflect the blame from Israel and place it upon himself.?

Moshe Rabbenu was correct.

IVTNI 032 N1DY Mun INTIAyI I'ninayg ' 2VY nn a1wni 'RT NN NN
2N DinnYy

My brother Aharon is more worthy and more important than me. It will be
through his offerings and through his service that the Shechinah will come

8 Rashi writes in Sh’'mos Perek 32/Posuk d.h. vayomer:
(a/n) N2 XP WAL LIVIYD INT LINITAY'Y DTIZ NN X2' XY 0 K71 - 0 N7 an N
1 N7N'Y 20IN MK AR TN DNDIM ANY L INNK 2N AR N XY D20 0NAT
NINXNIL[AX XN ATENY XN AT ,NA™N ININ D212 DN DX AR AR TIVE DDA X271 [Inon
N2 YN D 1Al ) ', MoK 7XYNNIINIK NI IRY NN, NNK N2 N'YYl [NOXM
Abharon said tomorrow will be a holiday for Hashem — But not today. Perhaps
Moshe will come tomorrow before they will worship the Golden Calf. That is
the pshat.
The Midrash writes ‘Aharon saw many things. He saw Chur the son of his
sister who rebuked them and they killed him.’
He also saw and said, ‘Better that the ruination will be placed upon me and
not on them. Additionally, he saw them building the altar — one would bring
a rock and the other a stone and it would be finished immediately. [He said]
‘If T build it and am lazy with my work, in the meantime Moshe will come.

We read there in Parshas Ki Sisa (Perek 32/Posuk 24):

T 7200 RY UKD ANDTYKI 7 NR'HRI9NN AT M7 D7 K]
I Aharon said, ‘Whoever has gold, take it off and I cast it into the fire and this calf
came out.

Rashi writes (ibid. Posuk 4):
...0'OWIL INIXYYI DIX¥NAN DNNY 7YY 27 2 'DYIN IXD D7 DY 1.
Once they cast the gold into the furnace, the sorcerers of the Eirev Rav, the
Egyptians who joined them coming up from Egypt, came and made the
Golden Calf with their sorcery.



upon you and you will know that Hashem chose him to be the Kohen
Godol.

It was only Aharon who, following his sin with the Eigel, could lead the path for
Israel to have a Mishkan, a place for Divine dwelling, and to set the example that
we read in Masseches Ovos (Perek 1/Mishnah 12) this week: niax noon miwn

NINAN NX JNIR DI7Y QTN DI7Y 2N DR 79 11NN N miR 770
:MINY7 |20nI

Hillel said, ‘Be among the students of Aharon. He loved bringing Shalom
between man and G-d; he pursued that Shalom and by giving that lesson he
demonstrated his love for his people and his desire to bring them close to
G-d and His Torah.’

Kayitz Ba’ri
Shabbat Shalom

Rabbi Pollock



