
 פרשת דברים

Are you familiar with the phrase that is found in the Yerushalmi (Masseches Rosh 

Hashanah Perek 3/5): 

 :דברי תורה עניים במקום אחד ועשירים במקום אחר

The words of the Torah are poor in one place and wealthy in another place. 

This saying, which appears in many places with small differences, means that 

when we learn a particular portion of the Torah and we find ourselves lacking 

rudimentary understanding, we will often find the information, knowledge and 

understanding in another passage of the Torah. 

Since the Torah is ‘one’, each part of the Torah can complement other of its parts. 

In Parshas Kedoshim we learn of the Mitzvah of tocheichah – rebuke.  The Torah 

commands this Mitzvah explicitly as we read (Vayikro Perek 19/Posuk 17): 

ָנא ֶאת ָאִחיָך ִבלְָׂבֶבָך הֹוֵכַח ּתֹוִכיַח ֶאת ֲעִמיֶתָך וְׂלֹא ִתָשא ָעָליו ֵחטְׂא  :לֹא ִתשְׂ

Do not hate your brother in your heart; you shall surely rebuke your 

compatriot and do not carry a sin because of him. 

Rashi only explains the last phrase: 

 :לא תלבין את פניו ברבים- ולא תשא עליו חטא 

Do not carry a sin because of him – Do not publicly embarrass him. 

Evidently, it is very likely that the one who is receiving the rebuke will be 

embarrassed.   

If such is the case, it is not difficult to imagine that the one who is being rebuked 

may take offense.  And, therefore, we can understand when the Gemara in 

Masseches Erechin (16 b) asks, ‘To what extent there must be a confrontation 

when offering a rebuke’?  Are there limits? 

We read there: 



עד : ורבי יוחנן אמר, עד קללה: ושמואל אמר, עד הכאה: רב אמר? עד היכן תוכחה

 . נזיפה

To what extent must one rebuke?  Rav said, ‘Until the one who is rebuked 

will hit you’. Shmuel said, ‘Until the one who is rebuked will curse you’ and 

Rabi Yochanan said, ‘Until the one who is rebuked will scold you’. 

That is, each of these opinions say that if you will reach the threshold that they 

mention, one is no longer obligated to rebuke. 

Thus, it is clear that the Halachah understands that a rebuke is likely to elicit a 

powerful reaction. 

We note that Rambam decides the Halachah like Rav.  He writes (HilchosDei’os 

Perek 6/Halachah 7: 

וכן תמיד חייב אדם , אם קיבל ממנו מוטב ואם לאו יוכיחנו פעם שניה ושלישית...

 ...להוכיחו עד שיכהו החוטא ויאמר לו איני שומע

If the one being rebuked accepts the rebuke; that is good. If not, he should 

rebuke him a second and third time and always he is1 obligated to rebuke 

him until the sinner will hit him and say, ‘I am not listening’.  

What is the meaning of the first phrase of the Posuk which commands us not to 

hate?  How is that related to the central phrase of the verse requiring rebuke? 

Ramban writes: 

אבל תוכיחנו מדוע ככה , אל תשנא את אחיך בלבבך בעשותו לך שלא כרצונך

כי בהוכיחך , ולא תשא עליו חטא לכסות שנאתו בלבך ולא תגיד לו, עשית עמדי

 .או ישוב ויתודה על חטאו ותכפר לו, אותו יתנצל לך

Do not hate your brother in your heart when he does something to you 

against your will.  Rather, rebuke him *and say+, ‘Why did you do this to 

me?’ and do not hold a sin because of him when you cover up the hatred in 

                                                           
1The Gemara there understands the requirement for repetitive rebuke from the 

repetitive language of the Posuk: הוכח תוכיח. 



your heart and not tell him.  Because, with your rebuke of him he will 

apologize to you or will repent and admit his sin and you shall forgive him. 

It appears, however, that we can expand the explanation of this prohibition of not 

holding enmity based on a Gemara in the last Perek of Masseches Pesachim (113 

b).  The Gemara there brings a Posuk from Parshas Mishpotim (Sh’mos Perek 

23/Posuk 5) which commands one to help an animal come to its feet when its 

load weighs it down.  The Posuk reads: 

 :ִכי ִתרְֶׂאה ֲחמֹור שַֹנֲאָך רֵֹבץ ַּתַחת ַמָשאֹו וְָׂחַדלְָּׂת ֵמֲעזֹב לֹו ָעזֹב ַּתֲעזֹב ִעםֹו

When you the donkey of one who hates you crouching under its load, will 

your refrain from helping?  You shall surely help with him. 

The Gemara is talking about a fellow Jew who is described as hating and writes: 

דאיכא סהדי דעביד : אלא- והכתיב לא תשנא את אחיך בלבבך ? ומי שריא למסניה

, אלא לאו כי האי גוונא? מאי שנא האי, כולי עלמא נמי מיסני סני ליה- איסורא 

 .דחזיא ביה איהו דבר ערוה

Is it permissible to hate?  Is it not written, ‘Do not hate your brother in your 

heart’?  Rather *let us say that this case of the hated Jew is] where there 

are witnesses that he violated a prohibition.  *The Gemara asks, ‘This 

cannot be the case where there is personal enmity], everyone will surely 

hate him because he is a sinner. What is unique about this case?  [The 

answer is] that this must be aninstance that he [alone] saw that he 

committed a sin of promiscuity [and nonetheless the Torah requires him to 

offer assistance]. 

Rashi writes: 

, אף על פי שאינו רשאי להעיד, הרואה דבר ערוה בחבירו יחידי- מותר לשנוא אותו 

 .מותר לשנאתו

It is permitted to hate him – One who alone sees an act of promiscuity done 

by another, even though he cannot testify against him (because two 

witnesses are required], he is permitted to hate him. 



However, based on the commentators on our Posuk, one must attempt to avoid 

such hatred through the Mitzvah of tochecha, a Mitzvah which must be taken to 

an extreme that could almost lead to violence. 

In fact, in Siman Alef in Shulchan Aruch, the Chofetz Chaim in the Biur Halachah 

d.h. v’loyis’ba’yesh writes: 

אבל אם הוא עומד במקום שיש אפיקורסים המתקוממים על התורה ורוצים לעשות 

ופתח בשלום ולא '  יעבירו את העם מרצון ההזל ידי איזה תקנות בעניני העיר וע

וד ומצוה לשנאתם ולהתקוטט עמהם ולהפר עצתם בכל מה שיוכל וד...נשמעו דבריו

אשנא ובתקוממיך ' הלא משנאיך ד(כב-כא/תהילים קלט) אמר שלוםהליו עלך המ

: [לאויבים היו לי]אתקוטט תכלית שנאה שנאתים 

If one is in a place of Apikorsim who rise up against the Torah and wish to 

make enactments in matters of the community through which they will 

cause people to transgress Divine Will, and one tries to make peace with 

them but they do not listen to his words it is a Mitzvah to hate them and to 

make disputes with them to destroy their counsel as much as one can. 

Dovid HaMelech said in Tehilim, ‘Hashem, will I not hate those who hate 

You and I will fight against those who rise up against You. I hate them 

completely; they have become my enemies. 

When the Mishnah Brurah says that one tries to make peace, that is equivalent to 

the tochecha. 

But, it is obvious that ‘easier said than done’.  This statement is not my own but 

the gist of the Gemara in Erechin that we saw above and that reads: 

אמר רבי אלעזר בן ...אני אם יש בדור הזה שמקבל תוכחה:  טרפוןבירמר א, תניא

 .תמיהני אם יש בדור הזה שיודע להוכיח: עזריה

The Braisa taught, ‘Rabi Tarfon said, ‘I question if in this generation there is 

anyone who will acquiesce to a rebuke that he receives.’  Rabi Elazar ben 

Azaria said, ‘I question if there is anyone in this generation who knows how 

to give a rebuke.’ 



With such a negative view, how can we learn to relate to tochechah – both as one 

who gives and as one who receives? 

Let us remind ourselves of the phrase we saw earlier: 

 :דברי תורה עניים במקום אחד ועשירים במקום אחר

The words of the Torah are poor in one place and wealthy in another place. 

We can search for examples of proper tochechah, both from the perspective of 

the one who gives and from the perspective of the recipient. 

In fact, our Parshas D’vorim, as the entrée to the entire Sefer D’vorim can serve as 

an example of what is expected in an optimal tochecha situation. 

The first Posuk of our Sefer reads: 

ֵעֶבר ַהַירְֵׂדן ַבִםדְָׂבר ָבֲעָרָבה מֹול סּוף  ָרֵאל בְׂ ֵאֶלה ַהדְָׂבִרים ֲאֶשר ִדֶבר מֶֹשה ֶאל ָכל ִישְׂ

 :ֵבין ָפאָרן ּוֵבין ּתֶֹפל וְָׂלָבן ַוֲחֵצרֹת וְִׂדי ָזָהב

These are the words that Moshe spoke to all of B’nei Yisroel on the 

[eastern] side of the Jordan River, in the wilderness, in the Arava, opposite 

the Red Sea, between Poron and between Tofel and Lovon and Di Zohov.  

Rashi writes regardingsome of the locations mentioned in the verse: 

אמר רבי יוחנן חזרנו על כל המקרא ולא מצינו מקום - בין פארן ובין תפל ולבן 

שאמרו , אלא הוכיחן על הדברים שתפלוה על המן שהוא לבן, ששמו תופל ולבן

ונפשנו קצה בלחם הקלוקל ועל מה שעשו במדבר פארן על ידי  (ה/במדבר כא)

 :המרגלים

Between Poron and between Tofel and Lovon – Rabi Yochanan said, ‘We 

reviewed the entire Tanach and we did not find a place that is named Tofel 

and Lovon.  Rather [the explanation is] that Moshe rebuked Israel on the 

words with which they cheapened the mon which is white when they said, 

“We are disgusted by this ruinous bread” and what they did in the Poron 

Wilderness by the meraglim.  

 



Rashi did not set a precedent when writing that Moshe Rabbenu is rebuking 

Israel.  Targum Yonoson ben Uzielwrote the same more than a millennia earlier.  

This is how that Targum renders the first words of our Parsha: 

ָרֵאל ָגֵמי אֹוָכחּוָתא ִדי ַמֵליל מֶשה ִעם ָכל ִישְׂ  ִאֵלין ִפתְׂ

These are the words of rebuke that Moshe spoke with all of Israel. 

What can we learn from this rebuke that Moshe began on the first day of Shevat, 

a little more than a month prior to his departure from this world2? 

If we let Rashi be our guide and make ourselves sensitive to his writing, there is 

much to learn.  Let us go step by step. 

לפי שהן דברי תוכחות ומנה כאן כל המקומות שהכעיסו לפני - אלה הדברים 

 :לפיכך סתם את הדברים והזכירם ברמז מפני כבודן של ישראל, המקום בהן

These are the words – Because these are words of rebuke and Moshe here 

listed all the places where they angered Hashem, therefore Moshe ‘closed’ 

the words and mentioned the places by hints [and not explicitly] to 

preserve Israel’s honor. 

We read above that Moshe mentioned names of places that didn’t exist.  Rashi 

explains here, in advance of that comment, that the names will not be mentioned 

explicitly. 

The issue, of course, is not regarding a specific means of phraseology. The reason 

is that a person who is being rebuked feels threatened.  The natural impulse of 

one who is threatened is to be defensive.  When one is being defensive he cannot 

be open to that which is being said.   

                                                           
2We read (D’vorim Perek 1/Posuk 3): 
ָרֵאל כְׂכֹל ֲאֶשר ִצָּוה  ֵני ִישְׂ ֵּתי ָעָשר חֶֹדש בְֶׂאָחד ַלחֶֹדש ִדֶבר מֶֹשה ֶאל בְׂ וַיְִׂהי בְַׂארְָׂבִעים ָשָנה בְַׂעשְׂ

 :אֹתֹו ֲאֵלֶהם' ה

It was in the fortieth year on the first day of the 11th month, Moshe spoke to 

B’nei Yisroel according to all that Hashem commanded him to them. 

 

We know that the demise of Moshe Rabbenu OlovHaShalom was on the 7th of Adar, 

some 37 days later. 



Thus, a rebuke cannot be offensive.  The honor and dignity of the one being 

rebuked must be preserved. 

Of course, that rebuke, said in an indirect manner, must be comprehensible to the 

one who hears it.  Such seems to be the emphasis of Rashi when he writes the 

implication of those words that seem to indicate locations but are not found 

whatsoever.  That is why Rashi explains how these non-existent locations are 

easily understood as referring to the nature of a particular sin that was 

committed.   

Rashi continues to explain: 

אתם הייתם שומעים , היו אלו שבשוק אומרים, אילו הוכיח מקצתן- אל כל ישראל 

לכך , אילו היינו שם היינו משיבים אותו, מבן עמרם ולא השיבותם דבר מכך וכך

 :כנס כולם ואמר להם הרי כולכם כאן כל מי שיש לו תשובה ישיב

To all of Israel – If Moshe only rebuked some of them, those who were not 

there3 would say *to the others+, ‘You heard Ben Amram and didn’t respond 

such and such?  If we were there we would have responded.’   Therefore 

Moshe gathered all of them and said to them, ‘You are all here.  Whoever 

has a response should respond.’ 

Certainly the need to gather them together was a reflection of the specific 

situation of a rebuke en masse. Such is irrelevant when issuing a rebuke to a 

single individual.   

On the other hand, the point of gathering all of Israel was to eliminate the 

possibility of people avoiding confronting the veracity of the content of the 

rebuke.  They have to hear the rebuke and have the opportunity to respond. 

 :כל מי שיש לו תשובה ישיב

Whoever has a response should respond. 

What does this imply?  Moshe is teaching us that a rebuke that is offered without 

allowing the recipient of the rebuke to have his say is incorrect.   The opposite is 

                                                           
3Literally, ‘they were in the market’. 



true.  The recipient of the rebuke should be encouraged to speak.  Such speaking 

has many advantages. 

First, perhaps the one offering the rebuke, the מוכיח, is in error.  Perhaps his facts 

are incorrect or, even if the facts are correct, his interpretation of them may be in 

error.  The mochi’ach has to be willing to listen, and not only to talk. 

Secondly, when the recipient of the rebuke expresses himself a dialogue can 

ensue between the mochiach and the recipient.  That dialogue can offer a respite 

from a ‘lecture’ being given by the mochiach to a discussion between the two.  No 

one has any doubts that a discussion is likely to be far more productive than a 

lecture. 

Now, one may say, that when a mochiach says, ‘What do you want to say for 

yourself’ that he is merely following a script and is insincere in his offer to listen.  

That certainly may be the case in many examples of tochechah and such may be a 

major contributing factor to the lack of success that rebukes often find. 

But, when Moshe Rabbenu OlovHaShalom makes such a statement it is obviously 

sincere.  

We one mentioned the remarkable comment of Ikvei Yisroel, authored by the 

Mashgiach of Yeshivas Baronovitz, on Parshas B’reishis. We read there (Perek 

1/Posuk 26): 

ַצלְֵׂמנּו ִכדְׂמּוֵתנּו וְִׂירְׂדּו ִבדְַׂגת ַהָים ּובְׂעֹוף ַהָשַמִים ק'לֹ...ַויֹאֶמר אֱא  ים ַנֲעֶשה ָאָדם בְׂ

ָכל ָהֶרֶמש ָהרֵֹמש ַעל ָהָאֶרץ ָכל ָהָאֶרץ ּובְׂ : ּוַבבְֵׂהָמה ּובְׂ

G-d said, ‘Let us make man in our image and in our form and they will rule 

over the fish of the sea and the fowl of the heavens and over animals and 

over the entire land and over all the creatures that crawl on the land. 

The well-known issue is that Hashem said ‘let us make man’, even though He 

alone created all of creation as the following Posuk writes: 

ָרא אֱא  ֶצֶלם אֱא ק'לֹ...ַוִיבְׂ ַצלְׂמֹו בְׂ ים ָבָרא אֹתֹו ָזָכר ּונְֵׂקָבה ָבָרא ק'לֹ...ים ֶאת ָהָאָדם בְׂ

: אָֹתם



G-d created man in His image, in the image of G-d He created him; male 

and female He created them. 

Although this latter verse serves as a ‘correction’ for the former one, the question 

is obvious.  If the first verse would have been written ‘correctly, in the singular, 

the need for a ‘corrective’ verse would have been obviated.  Why, then, was the 

first verse written in the plural? 

Rashi explains: 

לא נמנע , אף על פי שלא סייעוהו ביצירתו ויש מקום למינים לרדות- נעשה אדם 

 .הכתוב מללמד דרך ארץ ומדת ענוה שיהא הגדול נמלך ונוטל רשות מן הקטן

Let us make man – Even though the angels did not aid in man’s creation 

and there is room for non-believers [to use the phrase let us] to rebel, the 

Torah did not refrain from teaching derech Eretz – appropriate courtesy and 

the trait of humility – that a great person should consult with a lesser 

person and have his acquiescence as well. 

Ikvei Yisroel writes that, based on this explanation, were the angels to have an 

objection and refused to agree, Hashem would have accepted that objection! 

That is, even though it is inconceivable to us that such a situation could occur4, if 

it were to occur HaKodosh Boruch Hu would have to agree.  If He would not agree 

then the rationale for writing נעשה-we would be lost. 

Thus, it would certainly follow that when Moshe said,  
                                                           
4In fact, such a scenario is not inconceivable.  It did occur and we know it. 

 

In Masseches Shabbos (88 b)we learn that the angels objected to the fact that 

Hashem gave the Torah to people, flesh and blood, material beings.   

HaKodosh Boruch Hu could have remonstrated with the angels and told them that 

He decided such and that they have no right to object. 

 

Instead, the Gemara tells us that He told Moshe Rabbenu to answer so that they 

would be persuaded that it was proper that the Torah be given to mankind.  The 

Gemara concludes that the angels accepted Moshe’s argument. 

 

This Gemara seems to support the thesis of Ikvei Yisroel.  



 :כל מי שיש לו תשובה ישיב

Whoever has a response should respond. 

it was said with full sincerity and Moshe would have listed to any relevant 

comment and responded to it. 

A true tochechah must afford an honest opportunity for the one being rebuked to 

state his case and to explain himself5. 

                                                           
5In extreme situations, tragedies can occur when one assumes that the other is 

wrong and does not allow the presentation of explanations. 

 

The classic case is where we read in Parshas Vayeshev (B’reishis Perek 37/Posuk 2): 
ֵני ִבלְָׂהה  ֵרה ָשָנה ָהָיה רֶֹעה ֶאת ֶאָחיו ַבצֹאן וְׂהּוא ַנַער ֶאת בְׂ ַבע ֶעשְׂ ֵאֶלה ּתֹלְׂדֹות ַיֲעקֹב יֹוֵסף ֶבן שְׂ

ֵני ִזלְָׂפה נְֵׂשי ָאִביו ַוָיֵבא יֹוֵסף ֶאת ִדָבָתם ָרָעה ֶאל ֲאִביֶהם  :וְֶׂאת בְׂ

These are the generations of Yaakov: Yosef was 17 years old and he was 

shepherding with his brothers and he was a lad with the children of Bilhoh 

and the children of Zilpoh, the wives of his father, and Yosef brought their 

bad reports to their father. 

Rashi writes: 
, שהיו אוכלין אבר מן החי, כל רעה שהיה רואה באחיו בני לאה היה מגיד לאביו- את דבתם רעה 

 וחשודים על העריות, ומזלזלין בבני השפחות לקרותן עבדים
Their bad reports– Anything bad that he saw in his brothers who were the 

children of Leah he would tell his father: they ate limbs from a living animal; 

they deprecated the children of the maidservants and called them ‘slaves’ and 

that they were suspect for being promiscuous.  

 
SifseiChachamimgives expression to our reaction to these accusations against 

ShivteiKoh, about whom we previously read (B’reishis Perek 35/Posuk 22): 

 
ֵני  יּו בְׂ ָרֵאל ַוִיהְׂ ַמע ִישְׂ ַכב ֶאת ִבלְָׂהה ִפיֶלֶגש ָאִביו ַוִישְׂ ָרֵאל ָבָאֶרץ ַהִהוא ַוֵיֶלךְׂ רְׂאּוֵבן ַוִישְׂ כֹן ִישְׂ וַיְִׂהי ִבשְׂ

ֵנים ָעָשר  :ַיֲעקֹב שְׂ
When Israel was dwelling in that land, Reuven went and laid with Bilhoh the 

concubine of his father and Yisroel heard; the sons of Yaakov were twelve. 

 
Rashi writes: 

 :שלא חטא ראובן, וכולן צדיקים, ורבותינו דרשו ללמדנו בא שכולן שוין-ויהיו בני יעקב שנים עשר 

The sons of Yaakov were twelve – Our Rabbis interpreted that this phrase 

comes to teach us that they were all equal.  All were righteous; Reuven did 

not sin. 
 

SifseiChachamimwrites in Parshas Vayeshev: 



Rashi continues with further elaboration regarding the tochechah that Moshe 

presented to Israel.  He writes: 

מלמד שלא הוכיחן אלא - ויהי בארבעים שנה בעשתי עשר חדש באחד לחדש 

, אמר. מיעקב שלא הוכיח את בניו אלא סמוך למיתה, ממי למד. סמוך למיתה

כדי שלא תניחני , אני אומר לך מפני מה לא הוכחתיך כל השנים הללו, ראובן בני

ומפני ארבעה דברים אין מוכיחין את האדם אלא סמוך . ותלך ותדבק בעשו אחי

כדי שלא יהא מוכיחו וחוזר ומוכיחו ושלא יהא חבירו רואהו ומתבייש , למיתה

וכדי שיפרשו ממנו בשלום שהתוכחה מביאה לידי , ושלא יהא בלבו עליו6]ממנו

 [שלום

It was in the fortieth year on the first day of the eleventh month – This 

teaches that Moshe only rebuked them near to the time of his death.  From 

whom did he learn?  He learned from Yaakov who only rebuked his children 

near the time of his death.   

Yaakov said, ‘Reuven, my son – why is it that I have not rebuked you all of 

these years?  I did not do so in case you would have left and gone to be 

with my brother Eisav. 

For four reasons we only rebuke someone close to the death of the one 

delivering the rebuke: so that he should not rebuke him repeatedly; so that 

                                                                                                                                                                                           

ואי חס ושלום אמת הוא למה נענש , וקשה דהיאך יתכן לומר שבני יעקב יהיו חשודין על זאת
 ,יוסף על זה

This is difficult.  Is it possible to say that Yaakov’s children were suspect 

about this?  And if, chasvShalom, this was true, why was Yosef punished? 

 

SifseiChachamim proceeds to present plausible explanations for the actions of the 

Shevatim and we understand that if Yosef HaTzaddik would have confronted his 

brothers and listened to what they had to say, history could have been drastically 

different. 

 

But Yosef HaTzaddik did not do so and so we read the continuation of Rashi: 
 ...ובשלשתן לקה

Yosef was punished for each of these three accusations. 
 

6Rashi lists two of the four reasons and then writes וכו' , etc.  We have brought the 

other two reasons from the Sifre which is Rashi’s source for this commentary and 

many of the other commentaries in this section. 



the one who is rebuked will not see the one who delivered the rebuke and 

be embarrassed7; so that the one being rebuked will not hold a grudge 

against the one rebuking; and in order that the event of the rebuke will 

lead them to separate in Shalom because rebuke brings about peace8. 

These four points are readily understandable.  A person does not want to feel that 

someone is constantly telling him that he is at fault, in error.  A person does not 

want to be embarrassed when seeing the one who rebuked him and thinking that 

he is always remembered in a bad light.   

When death parts the one giving the rebuke from the one who receives it, 

especially when it is a father, the grudge that may be there is lessened or 

removed. 

And, finally, when the rebuke is done appropriately, there can be a sense of 

gratitude for the way in which a delicate and tenuous situation was handled. 

However, the idea of rebuking only before death is difficult to understand.  We 

saw the Rambam’s Halachah above: 

וכן תמיד חייב אדם , אם קיבל ממנו מוטב ואם לאו יוכיחנו פעם שניה ושלישית...

 להוכיחו

If he accepts the rebuke, fine.  If not, he should rebuke him a second and 

third time and always one is obligated to rebuke. 

Obviously, when a rebuke is delivered purposely near the time of death in order 

that there will not be repetitive rebuking, this Halachah that the Rambam brings is 

undermined. 

                                                           
7Because the one who is rebuking is about to die. 

 
8As noted above, the failure of Yosef HaTzaddik to properly rebuke his brother 

brought about disaster.  That is why the Torah writes there in Parshas Vayeshev 

(Posuk 4): 
נְׂאּו אֹתֹו וְׂלֹא ָיכְׂלּו ַדבְׂרֹו לְָׂשלֹם  :ַוִירְׂאּו ֶאָחיו ִכי אֹתֹו ָאַהב ֲאִביֶהם ִמָכל ֶאָחיו ַוִישְׂ

The brothers saw that their father loved Yosef more than any of his brothers 

and they hated him and they were unable to speak with him peaceably.   



SifseiChachamim, in response, distinguishes between two types of rebuke.  One 

type is the rebuke that is given at the time that a sin is being committed.  That 

rebuke is given in ‘real time’ and must be repeated again and again if the 

individual continues his sinful behavior. 

The second type of rebuke is an encompassing one, inclusive of all of the past and 

giving general directions for the future9. That ‘rebuke’ is given close to the time of 

death for the reasons that the Sifre, as brought by Rashi, explains. 

This also explains why the rebukes of Yaakov Ovinu and Moshe Rabbenu were 

coupled with the blessings that they gave at the very same time as the rebukes 

and that were sometimes intertwined together.  

There is an additional way to view the tochechah of Moshe Rabbenu and to learn 

from it to apply this Mitzvah to our lives.  That additional way is to see the 

broader context in which it was given. 

The meforshim point out the obvious.  It is difficult to call all of Sefer D’vorim a 

tochechah since ParshosR’eh, Shoftim and Ki Setze are replete with many,many 

Mitzvos. They seem no different than ParshosMishpotim and Kedoshim, for 

example, in which so many of the Taryag Mitzvos are found. 

Thus, to categorize Sefer D’vorim as an ongoingtochechah seems to be 

problematic.  Yet, as Onkelos and Rashi and others note clearly, Sefer D’vorim is a 

book of rebuke! 

Neztiv provides us with an overview of Sefer D’vorim which will allow us to have a 

more comprehensive perspective on the lessons of tochechah that are taught 

here.  In a somewhat lengthy Pesicha, opening, Netziv explains the structure of 

Sefer D’vorim and what that structure teaches.  He writes (with some 

paraphrasing being added): 

 

                                                           
9This is an expansion on the briefer words of SifseiChachamim.  I hope that I am 

faithful to his intent. 



ומשמעו פירוש ובאור עד שמעמיד על דקדוק לשון ...נראה טעם לזה השם...

ר ועיקרו בא להזהיר על עמל תורה לפרש דקדוקי ספומשום דכלל זה ה. התורה

 משה רבינו מוכיחם הכל בא הוכל המוסר ורבוי דברים שהי. המקרא וזהו תלמוד

 נקרא בשמו משנה תורה כיהום מש...ד עול התלמוצמםעל לזה התכלית שיקבלו ע

 ...לשון שינון של תורה

It appears that the reason for the name [of משנה תורה] that is given to this 

book implies explanation and clarification to the point of having 

explanations that reflect the exactitude of the Torah’s language.  Since the 

entirety of this Sefer and its fundamental purpose is to direct towards 

toiling in Torah learning and explaining the specifications of the verses and 

this is what is called Talmud.  All of the Mussar and plentiful verbiage that 

Moshe used to rebuke them – all of it comes for the purpose that Israel will 

accept upon itself the yoke of Talmud.  Therefore it is called Mishneh Torah, 

Mishneh meaning שינון, the repetition of learning until knowledge is exact. 

 ספר משנה תורה וחאייר במעון שבי  אמר רתא אי'ורשתא  פאשית רבהוהנה בבר

 משנה פרהיה סיגנון ליהושע בשעה שנגלה עליו הקדוש ברוך הוא מצאו יושב וס

וכן . למדנו דזה הספר ביחוד יש להוציא ממנו כל אופני מוסר. 'תורה בידו כו

ואף על ...'וכתב לו את משנה התורה וגו( 10כ-יח/-דברים יח) המלך כתיב רשתבפ

 המכוון הוא קוםמכל מ. גב דמצות כתיבה היתה כל התורה כולה בשלימות דוקא

למען ילמד . שיביט המלך בו תמיד כדי להגיע לתכלית המבואר שם. משנה התורה

ויש . 'ולבלתי סור מן המצוה וגו' לבלתי רום לבבו וגו' לשמור את וגו' ליראה וגו

                                                           
10The P’sukim regarding the king to which Netziv refers to here read in their 

entirety: 
ֵני ַהכֲֹהִנים ַהלְִׂוִים ֵנה ַהּתֹוָרה ַהזֹאת ַעל ֵסֶפר ִמִלפְׂ ַלכְּׂתֹו וְָׂכַתב לֹו ֶאת ִמשְׂ : וְָׂהָיה כְִׂשבְּׂתֹו ַעל ִכֵסא ַממְׂ

ֵרי ַהּתֹוָרה ק'לֹ...אֱא ' וְָׂהיְָׂתה ִעםֹו וְָׂקָרא בֹו ָכל יְֵׂמי ַחָייו לְַׂמַען ִילְַׂמד לְִׂירְָׂאה ֶאת ה מֹר ֶאת ָכל ִדבְׂ יו ִלשְׂ
מֹאול : ַהזֹאת וְֶׂאת ַהֺחִקים ָהֵאֶלה ַלֲעשָֹתם לְִׂבלְִּׂתי רּום לְָׂבבֹו ֵמֶאָחיו ּולְִׂבלְִּׂתי סּור ִמן ַהִםצְָׂוה ָיִמין ּושְׂ

ָרֵאל ֶקֶרב ִישְׂ ַלכְּׂתֹו הּוא ּוָבָניו בְׂ  : לְַׂמַען ַיֲאִריךְׂ ָיִמים ַעל ַממְׂ

When he is sitting on his throne he shall write this Mishneh Torah on a book 

before the Kohanim, of the tribe of Levi.  It shall be with him and he shall 

read it all the days of his life in order that he should learn to fear Hashem his 

G-d, to observe all of the words of this Torah, these statutes to do them.  In 

order that his heart not be raised above his brethren and that he not depart 

from the Mitzvah, right or left, in order that the days of his reign be 

lengthened, he and his sons in the midst of Israel. 



 דהמדקדק יפה בדברי מוסר שבזה הספר שיצא מפי משה רבינו הזל להבין מכ

 .. ברוח קדשו ימצא כל איש לפי ערכו דבש וחלב

in Midrash B’reishis Rabba, Rabi Shimon bar Yochai said Yehoshua adopted 

the style of Mishneh Torah and that when Hashem appeared to Yehoshua 

He found him learning Mishneh Torah.   

We learn from this Midrash that from this book alone one can learn all the 
different forms of Mussar.  Similarly, in Parshas Shoftim where we learn the 
Halachos of the King, it is written, ‘He shall write for himself Mishneh Torah.’  
Now even though the Mitzvah was specifically to write the entire Torah, 
completely, nonetheless the intent of the Torah by writing Mishneh Torah was 
that the King should study it always in order to reach the goal that is explained 
there: in order to learn to fear Hashem and to observe His Mitzvos that his heart 
should not become haughty and so that he should not deviate from the Mitzvah. 

 

We can understand from this that one who attends with particularity to the 

words of Mussar in this book that were uttered by Moshe Rabbenu with his 

RuachHaKodesh – everyone will, according to his level, find in it honey and 

milk. 

הוא על החזקת חקים ומשפטים שהוא . אמנם ראש וסוף התוכחה שבזה הספר

 נכרת הזל וע. אשר ממנה תוצאות חיי האומה והיהדות בכלל. התלמוד בישראל

. ' להקים את דברי התורה וגויבלער הברית השני בערבות מואב ובהר גריזים וה

' הן מי שזכה לתורה ועמלה הן מי שברכו ה. וממנה יתד ופנה למוסדי אנשי המעלה

רבה הלשנן .  נקרא זה הספר משנה תורהל זהוע...להחזיקה בקיומה וכלכולה

 :אמן. ובזה תהי לנו עוז ואורה. ולהשיב מלחמתה של תורה שערה

In truth, the beginning and end of the rebuke in this book is in regards to 

strengthening the knowledge of the statutes and laws which is Talmud for 

the Jewish People.  From it come the results for the life of the nation and 

for Judaism.  It was for the Talmud that the second covenant in ArvosMoav 

and then at HarGrizimand HarEivel was entered in order ‘to establish the 

words of the Torah’.  From it is the anchor and cornerstone for the 

founders, elevated individuals. Whether it is someone who merits to toil in 



studying Torah or whether to some whom Hashem has blessed to be able 

to support Torah and to sustain it. 

Therefore this Book is called Mishneh Torah, to study and sharpen ones 

knowledge very much and to be a ‘warrior’ in the study of Torah. 

This will give us strength and light.  Omen. 

Netziv reminds us to be aware of what we already know.  There is a reason why 

Mussar and tochechah are the opening and closing sections of Sefer D’vorim, 

Mishneh Torah, and why the Mitzvos are in the middle. 

The goal of the Mussar is Talmud.  Talmud is far more than ‘Gemara’.  It is the 

establishment of the value of Torah and the process by which Torah knowledge 

becomes internalized by constant Mishneh of Torah, the שינון, drilling its 

knowledge until it is completely embedded within us. 

The purpose of the Mussar and the tochechah is to make sure that the knowledge 

we have is then transformed into action – whether it be by fulfilling Mitzvos Aseh 

or by distancing ourselves from prohibitions.  

The very construction of our Sefer places Talmud in its center and introduces the 

value of Talmud before we are exposed to it and reminds us of its extraordinary 

importance after we have learned it. 

The Tochechah of Sefer D’vorim isMishneh Torah.  Torah knowledge is to become 

internalized within us – but not for the purpose of remaining inside.  It is to be 

internalized within us and then, with Mitzvah fulfilment, to express our very 

essence in our Avodas Hashem. 

This is the message that Moshe Rabbenu gave to us, his will for posterity.  In this 

week we remind ourselves that our national lives were destroyed, almost 

completely, at the time of the two Churbanot.  This week when we remember the 

decimation of our People during the Shoah in our present era and we consider the 

tragedy of murder that occurred last Shabboswithin our very own experiences,the 

message of MishnehTorah has never been more potent 



B’vircasNechemasTziyon 

Shabbat Shalom 

Rabbi Pollock  

 

 

 

 

 

 


