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Although it is very timely for this particular date, that is not the reason that the
death of Aharon HaKohen HaGodol is mentioned in the second of this week’s
Parshos, Parshas Mas’ei.

That Parsha begins with the listing of the travels of our ancestors, their 42
journeys in their four decades in the wilderness until they were about to enter
Eretz Yisroel.

In almost all cases, the Torah is succinct. It tells us they went from one place to
another and then from that place to the next. These verses are an example of the
style that is prevalent in the opening section (B’midbar Perek 33/P’sukim 10-11):
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They travelled from Eilim and they encamped by the Red Sea. They
travelled from the Red Sea and they encamped in the Sin Wilderness.

There are a few exceptions to these brief verses and one that deals with the
death of Aharon is one of those exceptions.

We already read of Aharon’s death at length in Parshas Chukkas. There the Torah
tells us (B’midbar Perek 20/P’sukim 22-29):
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They travelled from Kadesh and B’nei Yisroel, all of the congregation, came
to Hor HaHor. Hashem said to Moshe and to Aharon at Hor HaHor on the
border of the Land of Edom saying. Aharon shall be gathered to his people



because he will not come to the Land that | Hashem gave to B’nei Yisroel
because you both rebelled against My word at Mei Meriva. Take Aharon
and Elazar his son and take them up on Hor Hahor. Remove Aharon’s
clothes and dress them upon his son Elazar and Aharon will be gathered
and will die there. Moshe did as Hashem commanded and they went up to
Hor HaHor before the eyes of the whole congregation. Moshe removed
Aharon’s clothes and he dressed them upon Elazar his son and Aharon died
there at the top of the mountain and Moshe and Elazar descended from
the mountain. The entire congregation saw that Aharon had died and they
cried for Aharon for thirty days, all of the House of Israel.

In our Parsha we read (Perek 33/P’sukim 38-39):
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Aharon the Kohen went up to Hor HaHor according to the Word of Hashem
and he died there in the fortieth year of the Exodus of B’nei Yisroel from
the Land of Egypt in the fifth month on the first of the month. Aharon was
123 years old at his death on Hor HaHor".

The death of Aharon was a traumatic event for all of Israel and that is a reason,
perhaps, why it is mentioned exceptionally during the otherwise standard
narrative of travels.

The trauma was noted in the verse quoted above regarding the mourning for
Aharon when the Torah writes:
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They cried for Aharon for thirty days, all of the House of Israel.

1 There are many apparent differences between how the death of Aharon is
described here and how it is described in Parshas Chukkas. We will not deal with
those differences in this present essay.

See Rashi to our Parsha regarding what the repetition of the death of Aharon in our
Parsha teaches us.



That the trauma was all encompassing is emphasized by Rashi’s words at the very
end of the Torah. We read there about the death of Moshe Rabbenu (D’vorim
Perek 34/Posuk 5 and Posuk 8):
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Moshe, the servant of Hashem died there in the Land of Moav by the
mouth of Hashem.

B’nei Yisroel cried for Moshe in Arvos Moav for thirty days; the days of the
crying of mourning for Moshe were completed.

Rashi writes there:

U'N |2 DI7Y NI DI7YW QTN DY NN DR 72X ,0M010 - IR M
NIQ21 DNDT 78 N 70 KA N7527 nWN fan Inva?

B’nei Yisroel — the males [only]. However, regarding Aharon, because he
pursued peace and made peace between people and between husband and
wife it says ‘the entire House of Israel’- men and women.

These unique traits of Aharon are mentioned in the Mishnah in Masseches Ovos
where we read (Perek 1/Mishnah 12):
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Hillel says, ‘Be among the disciples of Aharon: Loving peace, pursuing
peace, loving people and drawing them close to Torah.

This universal love for Aharon helps us understand the Rashi in Parshas Chukkas
who tells us to understand this verse literally:
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The entire congregation saw that Aharon had died:

How did they ‘see’ that Aharon had died? Rashi explains there:
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The entire congregation saw etc. — when they saw Moshe and Elazar
descending, but not Aharon, they said, ‘Where is Aharon?’” Moshe said to
them, ‘He died’. They said to Moshe, ‘Is it possible that the one who stood
up against the angel [of death] and stopped the plague, that the angel of
death should have rule over him?” Moshe sought mercy from Hashem and
the Malachei haSha’res’ showed Aharon placed on a bed. B’nei Yisroel
saw, and they believed [that he indeed had died].

The very fact that Moshe had to ask Hashem for mercy demonstrates the trauma
and confusion that the people felt.

And now with the death of Aharon, his son Elazar is succeeding him, fitting
perfectly into the role that his father created.

So much did Elazar fit into the role that his father created that we read that
Moshe sought such a transition for himself.

That is what Rashi writes in Parshas Chukkas (Posuk 26):
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What did Moshe desire? Rashi makes it quite clear at the end of Sefer
D’vorim. There we read (Perek 32/Posuk 50):
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2 That is, in fact, the Angel of Death did not take the life of Aharon. As we read in
Posuk 38 in our Parsha, Aharon died 'n '© 7y. Rashi explains: np'wia— with a
Divine Kkiss.



You shall die on the mountain that you will ascend there and you will be
gathered to your people like Aharon your brother died on Hor HoHor and
he was gathered to his people.

Rashi writes there:
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Like your brother Aharon died — with the same type of death that you saw
and desired. Moshe removed the first article of clothing from Aharon and
he dressed Elazar and so with the second and third articles of clothing and
Aharon saw his son in his honor.

With this extensive background, it would seem inconceivable that people would
ever pray for the early death of the Kohen Godol. But the facts are, as we will
now see in the continuation of Parshas Mas’ei, that such was the case and the
mother of the Kohen Godol had to ‘bribe’ some people to withhold such prayers.

What were the circumstances in which such prayers would occur?

In the continuation of our Parsha we read regarding the laws of unintentional
murder and premeditated murder.

Regarding unintentional murder, the Torah writes (Perek 35/Posuk 11):
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Prepare for yourselves cities, Cities of Refuge they shall be for you; a
murderer shall flee to there, one who kills unintentionally.

Then the Torah writes (Posuk 25):
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The congregation shall save the [unintentional murderer] from the
hand of the ‘blood redeemer’ and the congregation shall restore the
unintentional murderer to his City of Refuge to which he fled; he



shall dwell in it until the death of the Kohen Godol who was anointed
with the sacred oil.

The Torah continues (Posuk 28):
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The unintentional murderer shall dwell in his City of Refuge until the death
of the Kohen Godol and after the death of the Kohen Godol, the
unintentional murderer shall return to the land of his inheritance.

We read in the Mishnah in Masseches Makkos (11 b):
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Therefore the mothers of Kohanim [Gedolim] supply [the unintentional
murderers in the Cities of Refuge] with food and clothing so that the exiles
will not prayer that the sons [of those mothers] will die.

After reading the verses regarding Aharon, | think it is fair to say that he was
universally admired, exceptionally so. No one could accept the fact that he was
dead until they were presented with evidence that left no room for doubt.

And, his heirs, his children, grandchildren and descendants for all generations
have this threat hanging over their heads. If there will be an unintentional
murder while the Kohen Godol is serving in his position, he becomes the target
for prayers for his life to be shortened.

If we are not familiar with this Halachah and have not learned it before, we are
puzzled, to say the least, as to why the death of the Kohen Godol should be the
prerequisite for the release of the unintentional murderer from his 0'7pn ', his
City of Refuge.

Rashi writes in our Parsha (Posuk 25):
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Until the death of the Kohen Godol — The Kohen Godol comes to bring the
Shechinah to reside within Israel and to lengthen their days and the
murderer comes to remove the Shechinah from Israel and shortens their
days. This murderer does not deserve to [appear] before the Kohen Godol
[and therefore he is sequestered].

Another explanation — The Kohen Godol should have prayed that this
downfall should not have occurred within Israel during his lifetime.

In his explanation of the Mishnah brought above, Bartenura adopts the second
explanation of Rashi and writes:
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So that they will not pray regarding their sons that they will die — the
Kohanim Gedolim were negligent. They should have sought mercy on their
generations so that there would not be a downfall; and they did not so
seek.

If we consider this explanation, we understand that the succession from one
Kohen Godol to another included far more than leading the Avodah in the Beis
HaMikdosh. The Kohen Godol was more than the Chief Executive Officer of
Divine Service, the one who was responsible to oversee that the service in this
most holy of places was complete.

The Kohen Godol was to be an heir to Aharon; he who was chosen to inaugurate
that position. When we praise the unigueness of Aharon the Kohen Godol we are
not only discussing his extraordinary traits. When we praise Aharon we are
reminding ourselves of the expected profile of all succeeding Kohanim Gedolim.



The role of the Beis HaMikdosh as being far more than a place of Bein Odom
LaMakom but also being a place of Bein Odom LaChaveiro is emphasized
throughout the Torah.

We read immediately following the Aseres HaDibros (Sh’mos Perek 20/Posuk):
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When you will make for Me an altar of stone, do not make it off cut stone
because when you raise your sword upon it you will profane it

Rashi writes there:
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You will profane it — from this you learn that if you raise metal upon it you
are profaning. This is because the altar was created to prolong the life of
man and metal shortens the days of man. It is not proper that that which
shortens should be raised upon that which lengthens.

Additionally, the altar places peace between Israel and their Father in
heaven; therefore that which excises and wounds should not come upon it.

And all the more so we can derive — if stones that do not see and do not
hear and do not speak, since they make peace the Torah said ‘do not raise
metal upon it, one who makes peace between a man and his wife, between
families and between individuals, all the more so no harm will come to

him?.

3 See also Rashi to Sh’mos 29/22 and Vayikro 4/1.



It is not difficult to hear the name of Aharon the Kohen Godol being echoed by
these last words!

We are also reminded of the unique potential that a Kohen Godol has. Evidently,
had the Kohen Godol prayed as he should have, had he properly sought the mercy
that was expected of him, his prayers would have been answered and the Divine
mercy would have come to Israel and the tragedy of the unintentional murder
would have been averted.

Thus, we can understand the nature of the prayers for the early demise of the
Kohen Godol on two levels, based on the two explanations proffered by Rashi. If
the explanation of the connection between the death of the Kohen Godol and the
release of the murderer from the Ir Miklat is because of the murderer himself,
because he does not deserve to be in the presence of the Kohen Godol, then we
can understand his prayers as being an extension of his less-than honorable
personage. Not only has he killed, he now wants to shorten someone else’s life as
well. He is dishonorable and his prayers are dishonorable as well.

On the other hand, according to the second explanation that Rashi gives which is
the one that Bartenura adopts for his commentary on the Mishnah, this individual
confined to the Ir Miklat has a valid claim upon the Kohen Godol. That does not
mean that we can justify his prayers for the Kohen Godol’s premature death, but
we can justify the enmity that this murderer has towards the Kohen Godol.

He can claim that had the Kohen Godol done his job properly, fulfilled the tasks
that were placed upon him properly, the loss of life caused by this murderer
would have been averted and the murderer would have continued to pursue a life
that was totally normal, like the other citizens of Eretz Yisroel. Thus there is a
place to put blame upon the Kohen Godol.

Before proceeding to understand more of this Halachah, let us first examine what
‘unintentional murder’ means.

In the second Perek of Masseches Makkos there are many discussions regarding
the parameters of unintentional murder, based on the verses in our Parsha and
similar verses in Parshas Shoftim in Sefer D’vorim. For our purposes, we will focus



on the Halachic decisions of Rambam as we read a number of selections from the
Hilchos Rotze’ach and Sh’miras HaNefesh. The first selection is from Perek 5 and
the rest are from Perek 6. We read:
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One who kills unintentionally is exiled from the city where he killed to the
Cities of Refuge. It is a positive commandment to exile him as it says, ‘He
shall dwell in it until the death of the Kohen Godol.
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There are three categories of those who kill without intent.

There is one who kills unintentionally and his Halachah is to go to the City of
Refuge and be saved.
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There is one who kills unintentionally and his lack of intention is very close
to being accidental and that is when the event of the person’s death is
wondrous® — it would not happen in most cases and the law is that he is
exempt from [punishment completely including] exile to the Ir Miklat.
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There is one who kills unintentionally but his lack of intention is close to
being intentional like negligence, or he should have been careful and he
wasn’t. In this case the person is not exiled to the Ir Miklat because his sin
is too severe. Exile will not atone for him.
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4 That which is ‘wondrous’ is not ‘natural’.



For example, if one throws a stone into a public area and kills someone that
is close to being intentional and he cannot be accepted by the Ir Miklat
because this is negligence because he should have looked and then thrown.
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[But] if someone threw a stone and after the stone left his hand someone
stuck out his head and he was hit [and died], the one who threw is exempt
from exile.
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Someone was raising a barrel to the top of his roof and the rope snapped
and it fell on someone and killed him or he was climbing a ladder and fell
on someone and killed him he is exempt from exile. This is similar to an
accident because such an event is not likely to occur in most instances and
therefore it is wondrous.
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But, if he was lowering a barrel and it fell on someone and killed him or he
was going down the ladder and fell on someone and killed him...he is
exiled... because such an event happens many times and it is likely since it is
the nature of something heavy to descend rapidly and since the person did
not act with keenness and prepare his actions well when he was
descending, he is exiled, and so it is with similar cases.

Thus, while there are three cases that could be defined broadly as shogeg,
unintentional, only one of those three types meets the definition of the Torah’s
unintentional murderer who is sent to exile and who has to reside in the Ir Miklat
until the death of the reigning Kohen Godol.



Let us now think of what we learned. Besides the fact that the one who has killed
unintentionally has put himself fully in contrast with the Kohen Godol — the Kohen
Godol prolongs life and adds to its quality and this killer has shortened life and
removed its quality, there is an additional aspect.

The Kohen Godol was not doing his job properly.

Isn’t this difficult to understand? If the fate of an intentional murderer or one
who was T'Tn%? 2Ny, whose actions approximated intent, was tied to the life of
the Kohen Godol | would be more likely to understand the fact that the Kohen
Godol failed in instilling sufficient respect for life among the populace and for that
reason he has a certain level of culpability.

But, here the killer fell down on his poor victim because one of the rungs of the
ladder gave out — is that the responsibility of the Kohen Godol?

We are not troubled regarding the banishment of the unintentional killer to the Ir
Miklat. Sefer HaChinuch (Mitzvah 410) explains:

N2117 DINOT NNRY TV ,071VN DNNWA DAY TN TV NN QNN (1YY 197
2un] Ny L PTR N 71X 1R DNXNN 7D nwy 17'9R T'TD W91 NNy
179K N M7 IR P L%eme ’71,01 A TV wol DT vy R L [P/nd
VYND 7IPWW NI7A WX DY WOX'Y LT 7V 1T N71TA 7PN NRAY (10N 1Y
W' TIVI .DNT DY I 7D PIYEINT2N YIRNDI ANIRA DTN TI91Y NN YN
11270 72%7 DTN 7RI TR DT DY 7X1'W QMDD IRAY IND NI D71V (17N
N2INN NP IXY' 727 2T NWIN TIVE AT AW DY 1'9D] onn K7 7Y

.DYI NMIMN DT 701 ,NYIN NNYYIY DIPNnA TN DN'Y7 NXNN

Because the sin of murder is very, very severe because it has in it the
destruction of the world to such an extent that Chazal said, ‘that even if

5 The entire verse reads:
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One who is cheated with the blood of a person shall flee to the pit; they will
not give him support.

6 These words are not part of this Posuk. Sefer HaChinuch ‘borrowed’ them from
Koheles Perek 8/Posuk 8 or, perhaps, from Amos Perek 9/Posuk 1.



one has fulfilled all of the Mitzvos, he is not saved from punishment (if he
has killed) as it says, One who is burdened with the blood of another soul,
he shall flee to the pit and not escape.’

Therefore it is appropriate for one who has killed, even unintentionally,
that since such a great downfall has come because of
him, that he should suffer the pain of exile that is almost equivalent to the
pain of death. This is because he is separated from his loved ones and from
the land of his birth and all of his days he will dwell with strangers.

Additionally, there is a positive aspect for the entire world in this Mitzvah
as the verse explains that he will be saved from the Go’el Ha’dam’ so that
the Go’el Ha’dam will not kill the unintentional killer who in fact did not
commit a crime of violence, since it was unintentional.

An additional advantage of the Mitzvah is to save the relatives of the
murdered individual from seeing the murderer all of the time in the place
where the evil occurred — all of the ways of the Torah are pleasantness®.

7 Regarding the unintentional murderer who has been tried in Beis Din and sent to
the Ir Miklat, the Torah writes in our section (Perek 35/P’sukim 26-27):
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If the murderer will go out from the borders of his city of refuge that he would
flee to there and the Go'el/ Hadam finds him outside the border of his city of
refuge and the Go'el Hadam kills the murderer, it as if the murderer had no
blood.

That is, the relative of the victim is allowed to kill the unintentional murderer
under certain circumstances and when those circumstances exist it as if the
murderer was already dead, having ‘no blood’.

8 Sefer HaChinuch is referring to the verse in Mishlei (Perek 3/Posuk 17) which
reads:
'Di7Y N'HAMI 721 DY T T
The Torah’s ways are ways of pleasantness and all of its paths are peace.

Sefer HaChinuch uses this verse in explanation of other Mitzvos as well. See, for
example, Mitzvah 330.



However, how can we expect the Kohen Godol to be responsible for accidents?

In fact, the intuitiveness of the above question seems to be proven wrong by
Chazal.

In Masseches Makkos where we learn the Halachos of 07 "y, we read (11 a)
that the Gemara asks the very same questions that we are raising. Even after the
Gemara gives the explanations as to why the death of Kohen Godol is related to
the exile, the Gemara still finds itself hard-pressed to understand the logic.

Then the Gemara tells us an explanation based on a n'‘n¥ nwyn, an event that
occurred.
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This is like the case when there was person who was eaten by a lion at a
distance of three parsos’ from Rabi Yehoshua ben Levi and Eliyahu HaNovi
did not talk with Rabi Yehoshua ben Levi for three days.

We are not surprised to learn that the righteousness of Rabi Yehoshua ben Levi
was so great that he had daily In"7x 1714, that on a regular basis Eliyahu HaNovi
would appear before him. If that would not be the case then an absence of three
days of conversation would not be remarkable in the least.

And it is equally obvious that Eliyahu HaNovi cast blame upon Rabi Yehoshua ben
Levi for this death that took place far from his location.

The Gemara’s point is that this case of Eliyahu HaNovi and Rabi Yehoshua ben Levi
is quite similar to the Kohen Godol being held responsible for the unintentional
murder that took place on ‘his watch’.

In fact, this counter-intuitive idea is found in the Gemara’s commentary on a
Mishnah in Masseches Shabbos. The subject of the Gemara is the extent of the

9 One parsais 2000 amos. 1000 amos is approximately one kilometer.



obligation of INnNNa NN'aw on Shabbos. That is, the Torah requires a person to
let his animal ‘rest’ on Shabbos as we read in Parshas Yisro (Sh’'mos Perek
20/Posuk 10):
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The seventh day is Shabbos for Hashem your G-d; do not do any melachah,
you, your son, your daughter, your male servant, your female servant and
your animal and the stranger within your gates.

Unlike the prohibition of melachah for the Jew, the obligation of Innna nNn'av,
making ‘Shabbos’ for your animal means that one doesn’t bring one’s animal to
do melachah that will benefit the owner. On the other hand there is no problem
with the animal grazing naturally — that is for the animal’s benefit because it
wants to eat.

The obligation of INnnN2 NN'aw extends to the melachah of NKkXIN, carrying from
the private domain to the public one, and vice-versa and the same rule applies. If
it is for the animal’s benefit, it is not prohibited and thus a blanket that keeps the
animal warm is permitted, even though the animal walks to and fro.

However, some type of decorative ornament on the animal, something that
would give some type of prestige to the owner, is forbidden.

The Mishnah (54 a) writes:
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Rabi Eliezer ben Azaria’s cow would go out (from the private to the public
domain) with a decorative ribbon between its horns and this was against
the will of the Chachamim.



Rabi Elazar ben Azaria was the Nosi at the time of Rabban Gamliel, and shared the
rule with him for many years'.

Rabi Elazar ben Azaria was the one who became the Nosi at the age of 18 (!) and
whose hair miraculously turned white so that he would not be looked down upon
because of his youthful appearance.

Rabbi Elazar ben Azaria did something which was halachically disapproved?
The Gemara there writes:
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The cow of Rabi Elazar ben Azaria. He had only one cow? Rav said and
some said it was Rav Yehuda who said in the name of Rav: Every year the
ma’aser beheima, the tithing of his calves reached the number of 12,000!

The Braisa explained, ‘The cow that went out with the ribbon did not
belong to Rabi Elazar ben Azaria; it belonged to a woman in his
neighborhood. But since he did not object to the fact that her animal was
going out improperly — the sin was attributed to him.

The Gemara there concludes:
A5 waya - nnm 'R NINN? Ima vy 'm '
One who can protest against a sin but doesn’t — he is punished for the sin.

There is an obvious objection to raise here. Rabi Elazar ben Azaria was aware of
the action taking place. He should have taken action to intervene. His abstention
from intervention is what made the improper behavior attributed to him. That is
not the case where we are dealing with an action that took place without the
awareness of the person who is being blamed!

10 See Masseches B’rachos 28 a.



However, Meshech Chochmoh to Parshas Noso, in regards to the Nozir who
becomes tomei because all of a sudden someone dies and contaminates him says
that the effect of an ‘unrelated’ event to Rabi Yehoshua ben Levi has Halachic
ramifications.

The verse (B’'midbar Perek 6/Posuk 9) reads
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When someone dies near the nozir with suddenness, the nozir becomes
impure and he must shear his head on the day of his purification — on the
seventh day he shall shave it.

The Torah continues in Posuk 12:
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He shall make himself a nozir to Hashem for the days of the nezirus [that he
vowed] and he shall bring a one-year old sheep for a guilt offering and the
original days fall aside (don’t count) because he became impure as a nozir.

Is it fair? This nozir was exemplary in his dedication to fulfil his vow without error
or sin. lIs it fair because someone happens to die in the building where the nozir is
at that moment, the nozir becomes impure and all of the days in which he kept
his vow are discarded?

Meshech Chochmoh (Posuk 8) writes:
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The Torah writes, ‘When someone dies near him with suddenness’. Why
did the nozir have to be careful about this matter — it was an accident for
him!

The explanation is that as a holy person and one who was on a very high
level — he needs to bring atonement (Posuk 11) because someone died
within his tent. This is similar to what we learn in Masseches Makkos that
the murderer resides [in the city of refuge] until the Kohen Godol dies since
the Kohen Godol should have sought mercy for his generation — but he
didn’t.

The level of the nozir is like that of the Kohen Godol and this is similar to
the person eaten by a lion at a distance of 3 parsos from Rabi Yehoshua ben
Levi and with whom Eliyahu didn’t talk.

It is true that | can see a difference between the two cases, but Meshech
Chochmoh teaches us that such a difference is inconsequential. The point is that
great people have responsibilities that extend beyond their personal selves. They
are to spread their influence.

In fact, Ibn Ezra also sees the episode in Masseches Makkos as being indicative of
responsibility that extends far beyond what appears to be the individual’s or the
community’s boundaries.

The Torah teaches us at the end of Parshas Shoftim regarding the Mitzvah of
NoNy n7ay. When a person is murdered by an unknown assailant outside of a
city’s boundaries, the closest city must bring a calf and decapitate it. At the time
of the Mitzvah, the Torah requires the elders of the city to make a declaration
that seems quite strange.

We read there (D’vorim Perek 21/Posuk 7):
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The elders respond and say, ‘Our hands did not spill this blood and our eyes
did not see.’



Rashi expresses our astonishment and writes:
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Would we have ever thought that the elders of Beis Din are murderers [that
they would have to proclaim that they did not kill the victim]?

Ibn Ezra explains:

X7 ,07 NI N 1wy [R]717 D ,nanpn v D NIYY? i ounw DN
JI7XK YR I'N7 10221 17y DU NIAwNNI 0NN QNP 0T 2N'Y DN NN

It is possible that Hashem commanded to do so with the closest city
because had they not done a similar sin, it would not have happened that
someone would have been murdered close to them.

Hashem’s thoughts are deep and high, infinite for us.

What does all of this have to do with us? We are neither Kohanim Gedolim or
Nezirim. If chas v’'Shalom a tragedy occurs in proximity to me, a tragedy in which |
was not involved in the least bit, should | feel guilty?

| would like to suggest two responses to this question that should concern us all
as we learn this week’s Parsha.

The first answer is more modest. It is true | am not a Kohen Godol or Rabi Elazar
ben Azaria or Rabi Yehoshu ben Levi. | do not assume responsibility for the whole
world.

But shouldn’t | assume responsibility for myself? Am | not my own ‘kohen godol’?
If | cannot direct others, shouldn’t | at least direct myself?

If | wish to exempt myself from those around me, can | allow myself to do the
same for me?

At the very least, let me be in charge of myself!



But there is a second answer to the query of what the Torah wants from me. And
that answer may be less ‘pleasant’ than the first one that was offered because the
answer above sought to lighten my responsibilities.

Let us see what Rambam writes in Hilchos Teshuva (Perek 3/Halachah 4):
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A person should see himself all of the time as being half innocent and half
guilty, and to see the world in the same way — half innocent and half guilty.

[He should see it that if] he commits one sin, he has tilted the scale for
himself and for the world to guilt and has caused destruction.

If he does one Mitzvah, he has tilted the scale for himself and for the entire
world to innocence and he has caused for himself and for them salvation
and deliverance.

Rav Kook teaches us that it is not happenstance that we come to exist at the
particular time when we are born.

In the tefilah that is found in Masseches B’rachos (17 a) and added at the
conclusion of each amida of Yom HaKippurim we recite:
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My G-d, until | was formed | was not worthy and now that | was formed it is
as if  was not formed.

Rav Kook explains'* that

11 T have mentioned previously that this explanation of Rav Kook was mentioned
annually by my Rebbe Rav Aharon Soloveichik ZT'L prior to Musaf on Yom
HaKippurim.



‘Until | was formed’, HaKodosh Boruch deemed that | was not worthy to be
formed because | had nothing to contribute to the world.

But now that | was formed, indicating that | have a purpose and the
potential to contribute to the world, it is as if | was not formed because |
am not meeting my purpose or realizing my potential.

Perhaps a person was brought into the world because during his lifespan he can
make a momentous contribution that no one else is capable of making. He can be
the individual that will protest and whose voice will be heard. He can be the
individual who will radiate a message that will prevent murder, elongate life and
bring peace to the world.

If the reader thinks that such an idea is somewhat fantastic, he should learn the
Meshech Chochmoh on our Parsha regarding the connection between the Kohen
Godol and the murderer who is sent into exile in the City of Refuge.

The Torah writes here (Posuk 25):
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The congregation should save the murderer from the hand of the go’el
ha’dam and return him to the city of his refuge that he fled there; he
should dwell in it until the death of the Kohen Godol that he anointed him
with the sanctified oil.

He anointed him. The ‘him’ is the Kohen Godol, obviously. Who is the ‘he’?*?

Meshech Chochmoh provides us with this second answer to our question above —
what do we learn from the relationship of the Kohen Godol and the murderer. He
writes:

12 Rashi writes:
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According to the p’shat this i1s an incomplete verse since the Torah does not
tell us who anointed the Kohen Godol.
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He shall dwell in it until the death of the Kohen Godol that he anointed him
with the sanctified oil —

Did he anoint the Kohen Gadol? It is possible that the verse is teaching us
regarding the ways of Hashgacha-Divine Providence. It is possible that
inside the way of Providence it is because of a single individual this person
was appointed as Kohen Godol. And the reason would be that the murderer
has to wait until the death of this Kohen Godol. If someone else would
have been appointed [as the Kohen Godol] perhaps the other would have
had a shorter life and thus the one who was chosen as Kohen Godol was
appointed because he would have a long life and the murderer would be
imprisoned in his exile for a huge number of days until this Kohen Godol
would die. And the opposite is possible [that the Kohen Godol chosen
would have a short life-span and the murderer would be free after a short
term of exile].

Therefore it says ‘he anointed him’. He, the murderer’ is the reason why
‘him’ —the Kohen Godol was anointed.

Each and every one of us is a Kohen Godol in miniature and we have been placed

in our world for a purpose.

INTD NI'NY 7MY IX 'MXNAY ['WOVI

Now that | have been formed | must act as being worthy of my creation!

In this period of D"xnn |'a, the weeks in which we commemorate the destruction

of our Botei Mikdosh and the prolonged exile in which we find ourselves, let us

look inward towards our responsibilities and towards our duties.



May we look forward to striking this following line from our Yom Tov davening:
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It is because of our sins that we have been exiled from our land.
May | suggest an emendation for this coming month of Tishre:
127822 12'NI'DT 119N1
May we celebrate the Redemption because of our Mitzvos!
B’vircas Nechemas Tziyon
Shabbat Shalom
Chodesh Tov

Rabbi Pollock



