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It appears that the first time that we meet Noach, and explore his personality with
the help of Rashi, that we meet an individual about whom the opinions are divided.

The opening verse of our Parsha indicates this sense.
The Torah writes (B’reishis Perek 6/Posuk 9):
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These are the generations of Noach; Noach, a righteous man, pure in his
generations; Noach walked with G-d.

It is safe to safe to say that if the Torah would make such a statement regarding us,
we would be most pleased. We would be delighted to have a little of the praise
that was heaped upon Noach, certainly our joy would have no boundaries if all that
was said about him would have been said about us.

However, the Torah is not writing testimonials about Noach. It wants to teach us
about Dor haMabul, the generation of the flood and tell us of the constellation of
personalities that were found then, that tenth generation of mankind.

And since the Torah has designated Noach as a Tzaddik, then the rules that apply
to other righteous individuals seemingly apply to him as well.

Thus we read at the conclusion of Masseches Yevomos (121 b):
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1 The entire verse reads:
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G-d, come and do not be silent [at the death of Your martyrs]; the fire before
Him will consume and His surroundings are very stormy.

The drash of the verse is not so different than its pshat. The p’shat is that naywa
means ‘stormy’.

The Tanach uses two spellings for storm — one is with the letter v, sin, and one is
with the letter 0. (In Yona [Perek 1/Posuk 4], the Novi writes o, with a samech and
without a Aeh at the end, a form that is also found in many places in Tanach.)



The Posuk says, ‘His surroundings are very stormy’. This teaches that Hashem

pays particular attention to those who surround Him and judges them even
by minutiae?.

Rabi Chanina says we learn that principle from this verse: Hashem is feared
[even] in the great council of His holy [angels]; He is fearful upon all that
surrounds Him:

Thus, when we read Rashi, we are not surprised to find a critical opinion about the
Noach based upon the fact that he is termed ‘righteous and pure’ in ‘his
generations’. If he was righteous and pure’ what is the need to add I'nnniTa, we
are obviously discussing the period of his life, no other time.

Rashi writes:
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In his generations —there are some of our Rabbis who interpret this as being
complimentary to Noach, implying that he certainly would have been more
righteous if he would have lived in a generation of righteous people.

Others interpret it derogatorily — according to the level of his generation he
was a Tzaddik —if he would have lived in the generation of Avraham he would
not have been considered as anything special at all.

It might appear that the explanation of Rashi that follows immediately is taking
sides in this dispute. He writes:

The drasha here talks about the ‘fierceness’ in which Hashem judges the righteous.
Thus, ‘stormy’ can be easily understood in the context of the drasha.

2 Literally — by the hair’s thread.
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Noach walked with G-d — Regarding Avraham the Torah writes that Hashem
said to him, “Walk before Me’ and Avraham said, ‘| have walked before Him’.

Noach required [Divine] help to support him. Avraham strengthened himself
and went by the power of his own righteousness.

However, the conclusion that this second Rashi sides with the negative explanation
in the earlier Rashi is incorrect.

The initial Rashi, giving us two perspectives regarding Noach, presents us with
conjecture. Chazal wondered® ‘what would Noach have been like had he lived in a
different generation?’

Chazal were not questioning ‘where Noach was holding’ in this lifetime. His
particular position in his lifetime was made clear by the second Rashi. Noach, with
all of his righteousness and purity, did not match up to Avraham Ovinu.

3 The entire verse reads:
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Avram was ninety-nine years old and Hashem appeared to him and He said to
him, ‘T am the Almighty G-d, walk before Me and be pure’.

4 The entire verse, when Avraham Ovinu instructs his servant Eliezer regarding a
wife for Yitzchak, reads:
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G-d before Whom I walked, will send His angels with you and bring your path
success and you should take a wife for my son, from my family and from the
household of my father.

51 think that we would be hard-pressed to find similar examples of conjecture. After
all, how could anyone estimate precisely the various influences that impact upon a

person?

However, here, the Torah invites that conjecture by writing 'nnima.



Avraham Ovinu found his inner strength to make his righteousness independent of
constant Divine support. His righteousness was a spring well of inspiration.

Noach was not on such a level. He required a crutch to carry him through.

The question of Chazal was — ‘If Noach had lived in the same time as Avraham Ovinu
—would he have been inspired by the atmosphere created by the super-righteous
and would have taken that atmosphere as a means of raising himself to an even
higher level or would the result have been the opposite?

Perhaps, Noach had to be an antithesis to his environment. His level of
righteousness was motivated by his opposition to his surroundings. He was
repulsed by the civilization in which he found himself and reacted to it.

If Noach would have lived in the environment of Avraham Ovinu, he would have
not had the same motivation and would not have been unique whatsoever.

These are the two sides that Rashi explains first. The actual assessment of what
Noach was is contained in the second Rashi and thus there is no tension between
them.

However this is not the first time we meet Noach.

Noach was already introduced to us at the conclusion of Parshas B’reishis. There,
at the conclusion of the generations stemming from Shes, the son of Odom and
Chava we are told the name of the child born to the second Lemech® and far more
than his name.

We read (B’reishis Perek 5/P’sukim 28-29):
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Lemech lived 182 years and gave birth to a son. He called his son’s name
Noach, saying, ‘This one will comfort us from our deeds and from the sadness
of your hands from the ground that Hashem cursed it.

6 The Lemech named as a descendant of Shes was the son of Mesushelach. There was
an earlier Lemech, the grandson of Kayin who killed Kayin, as we read earlier in the
Parsha.



Since we can imagine that in every generation since the banishment from Gan Eden
that everyone wished to see the end of the Divine curse that evidently plagued
humanity for centuries, we must wonder what was unique about Noach that
brought his father to give him a special name that the Torah saw fit to explain.

We are also told (Posuk 32):
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Noach was five hundred years old and Noach gave birth to Shem, to Chom
and to Yefes.

Rashi notes that Noach was at a relatively advanced age, in comparison to his times,
to have his first children. He explains:

YUNN? 0T NIY ARN? 1210 NNITN 70 DY0 N TP "2 K - MY NIKN YNN 2
D'?'TY ONI,NT 2TX7 YOI 0N ITAX' 0N D'YWI DX KIN N2 YITEN R NINND
wUnn |2 NN TV TN X710 17YNn DX W2 ,N100N NIRN NIYY? 1'79 NNUR 0N
N'WY') 2'NDT 21200 197 'waV7 IR 11102 7ITaN N9 RN K7W TD MY NINN

NN NN 19Y PIEL TNV WAyt IR, Iim' naw ann 2 wan o (“/no

Five hundred years old — Rabi Yudin said, “‘What was the reason that those
generations gave birth at a hundred years old and this person at 5007
Hashem said, “If his children will be wicked, they will perish in the water [of
the flood] and that will be bad for this righteous person. If they will be
righteous, | will then burden Noach to build man arks [to house them all].”

Hashem closed Noach’s fertility and he did not give birth until he was 500
years old so that Yefes, the oldest of his sons, would not be of a punishable
age at the flood, as it is written, ‘a lad one hundred years old will die’ and
then be always eligible for punishment in the future.

This was the age of liability for punishment before the Torah was given.

7The entire verse reads:
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There will no longer be from there a lad of [a life of] days [only] and an aged
person who will not live out all of his days; because a lad of one hundred years
will die and a sinner one-hundred years old [who does not get a punishment of
death] will be cursed.



Thus, Hashem was ‘looking out for’ Noach far in advance, for many centuries, so as
not to place emotional or physical burdens upon him.

Hashem arranged history that even if Noach’s children would be wicked and should
be condemned to perish with the rest of humanity, they would be spared.
How does Parshas B’reishis conclude? We read (Perek 6/Posuk 8):
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Noach found favor in the eyes of Hashem.

Does it not seem that this verse is superfluous? How else could we explain the fact
that Noach was spared potential sorrow from his children and potential physical
hardships if Noach did not find favor in G-d’s eyes?

And, how do we explain this week’s Parshas Noach in which Noach is told that he
will be spared death by the flood and will be able to same himself and his family?
Isn’t that ‘finding favor in the eyes of G-d’?

It appears that the portrait of Noach that the Torah presents to us is replete with
paradoxical messages. And, finally, as the flood begins, we read in our Parsha
(Perek 7/Posuk 7):
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Noach and his sons and his wife and the wives of his sons with him came into
the ark because of the waters of the flood.

Rashi writes:
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Because of the waters of the flood — Even Noach was a person of little faith;
he believed and he didn’t believe that there would be a flood.

He only entered the ark when the waters forced into it.

And thus, even until the onset of the flood, the Torah presents us with a mixed
picture of Noach.



And, subsequent to the flood, when we read of Noach’s loss of self-control, our
opinion of him may be lowered significantly.

We read there (Perek 9/P’sukim 20-21):
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Noach, master of the land, was profaned and he planted a vineyard. He was
revealed and he rolled around in his tent.

The infamous event that resulted from this intoxicated episode left an indelible
mark upon the future generations of one part of Noach’s family®.

But, even before we come to the post- diluvium period, there is sufficient
information and counter-information to cause us much confusion.

Before we seek an approach to have a holistic understanding of Noach, let us take
a look at his contemporary history to understand the milieu into which Noach was
born.

One piece of evidence as to the nature of those times is the naming of Noach.
The Torah writes (B’reshis Perek 5/P’sukim 28-29):
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Lemech lived 182 years and he gave birth to a son. He called his name Noach,
saying, ‘This one will comfort® us from our deeds and from the sadness of
our hands that comes from the ground that He cursed.

8 When he became aware of the episode, Noach said (Perek 9/Posuk 25):
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He said, K'na’an [son of Choml] is cursed. He will be a slave of slaves to his
brothers.

9 In fact there are numerous commentaries as to the meaning of the word Noach and
if the word nnni-‘he will comfort us’ stems from the word Noach. Or, as Rashi
explains, the word implies n1a', “He will relieve us from our troubles.” Perhaps,
explains Netziv, it means ‘he will give us rest’- menuchah.



For what is Lemech hoping?
Rashi, following the rendition of Targum Yonoson ben Uziel writes:

NN'NLL,DNYT 2N KINEDYNINN 7D 0N7 0t X7 N XA XY TY..- Nt T
N1 MMl LIYRIN DTX 7Y M%7 ,0'0N D'WIITYD DNTYTE DNXIZ IR'NIN YIRD
...nN)

This one will comfort us — Until Noach came into the world there were no
plows and he prepared one for them?®. [Until Noach’s time] the land
produced thorns and thistles when they planted wheat; this stemmed from
the curse that was placed upon Odom HoRishon and in the time of Noach the
curse subsided.

But not only on earth was there sadness. In heaven as well there was
dissatisfaction.

The Torah writes (Perek 6/Posuk 3):
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See the introduction of Netziv to the Torah in which he writes that there a number
of words in which the root, shoresh, is a combination of multiple words and thus this
hybrid word has a unique and special meaning.

Perhaps, the word Noach is such a word.

10 The Rosh brings an extraordinary Masorah from Rabi Yehuda HeChosid [one of

the Ba’alei Tosfos and author or Sefer HaChasidiml]:
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It is found in the name of Rabi Yehuda HeChosid Z’L that before Noach was
born people did not have separations between their fingers [paw-like?] and
they would plow the ground for planting with their ‘hands’. Noach was born
with separated fingers [as we have] and he was not able to plow with Azshands.
That 1s what Chazal said, ‘He prepared plows for them’.

Torah Sheleima here brings a Midrash which is similar to that which is brought in
the name of Rabi Yehuda Hechosid, but with a different emphasis.
See his lengthy footnote 79 there.



"Hashem said, ‘1 will not forever let My Spirit be upset forever; man does
not listen to Me even though he is only flesh; | will give mankind 120 years
more.
We read a few verses later (Posuk 6):
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Hashem regretted that He made Man; He was saddened by Man in His heart.

Both Mankind and (/’havdil) HaKodosh Boruch Hu were disturbed. Lemech talked
about 1'T' 12Xy, the sorrow that they had from their hard labor and Hashem spoke
about sadness of the heart axyn'i.

The portrait is not pretty. There was dissatisfaction on heaven and on earth that
those on earth were the ones who bore responsibility.

It is into that atmosphere that Noach was born, bearing great expectation.
Were those expectations met on earth and in heaven?
We read in Masseches Ovos (Perek 5/Mishnah 2):
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There were ten generations from Odom until Noach to inform us the
greatness of is the forbearance of G-d. The generations were increasingly
angering Hashem until He [finally] brought the flood upon them.

Where is Noach in this Mishnah? He seems to be merely a ‘placeholder’. What is
his significance other than being a distant descendant of Odom HoRishon, born at
a particular time period.

This section of Mishnah stands in stark contrast to its second segment:

11 This rendition is a paraphrase based on Rashi’s commentary.
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There were ten generations from Noach to Avraham to inform us of the
greatness of the forbearance of Hashem. All the generations were
increasingly angering Him until Avraham came and received the reward of
them all.

Rashi’s commentary here is most instructive:
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The reward of all of them — the reward that was appropriate for all of them to
receive if they would have repented. That is what Avraham received.

Regarding Noach it does not say that he received the reward of all of them because
he was not so righteous [as Avraham]. That is why it says, ‘he was righteous and
pure in his generations’, implying but not in other generations*?.

And this Mishnah may be our key to get a grasp on the person Noach, who he was
and what his role was as humanity approached 2000 years of existence!3.

12 Rashi continues and brings the alternative opinion which he wrote first in his
commentary on Chumash — that if Noach had lived in more righteous times he would
have been ever more righteous.

Rashi writes that he prefers this second explanation. However, I do not understand
how that explains the lack of reward for Noach. Was he to blame that Hashem
brought him to life in a time that was detrimental for his personal development?

However, the answer must be as we wrote that Noach reached a certain standard and
based on that standard he received his due. The rest, regarding what he would have
been in other generations is conjecture — a conjecture validated by the Torah, but
conjecture nonetheless.

13 The flood took place in the year 1656.



With that Mishnah in hand we can now view what | think is the key verse in the
Chumash, as explained by Seforno'?, regarding Noach?®®.

We read the final verse of Parshas B’reishis (Perek /Posuk 8):
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Noach found favor in the eyes of Hashem.

The context of the Posuk is understood from the one that preceded it. That Posuk
reads:
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Hashem said, ‘I will wipe our Man, whom | created, from the face of the
ground, from man to animal to creeping creatures to the fowl of the sky; |
regret that | made them!

This is the context in which we read that Noach found favour in G-d’s eyes.

However, we are wondrous. Noach was a Tzaddik and pure. The Torah testifies to
that matter.

Chein means that which is given for free. Rashi writes that in Sefer D’vorim when
Moshe Rabbenu prays to HaKodosh Boruch Hu using the term jann«i, a word that
has the same root as chein in our verse.

Rashi writes there (Perek 4/Posuk):
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14 In the next pages we will review a number of the commentaries that Seforno gives
us in regards to Noach. In addition to what I will explain, I have drawn on the supra-
commentary of Rav Yehudah Copperman ZT”L.

15 Certainly there are multiple ways to approach the question of ‘wWho was Noach’ and
what was 1s basic nature. We choose here to focus on the approach of Seforno. There
are other approaches as well.



Voeschanan — Chanun always means an expression of receiving an
undeserved gift.

Now, there in Parshas Voeschanan, we praise Moshe Rabbenu who was certainly
deserving, but presented himself has undeserving because he chose to use the
expression of voeschanan.

Here, however, regarding Noach, it is the Torah’s narrative telling us the objective
view of what occurred.

As it were, Hashem decided to do Noach a favor!
What was that favor?
Seforno writes here:
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Noach found favor — To save his sons and daughters. [Hashem did not save
his sons and daughters] because Noach was deserving of that. Rather,
Hashem did it as favor which he was privileged to receive.

Here, too, we find a distinction between Noach and Avraham Ovinu.

When the angel saves Lot from the destruction of Sedom we read (B’reishis Perek
19/Posuk 17):
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When the angel took them to the outside he said, ‘Escape for your life; do
not look in back of you and do not stand in any of the square; flee to the
mountain lest you be killed.

Rashi writes:
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Do not look in back of you — you acted evilly with them. It is with the merit
of Avraham that you are being saved; you do not deserve to see them being
punished while you are being saved.

Not only did Avraham Ovinu deserved to be saved on his own merit, but his merit
was sufficient to save those beyond his immediate family —Lot.

Noach, on the other hand, had sufficient merit to save himself, but not enough
merit to save his children?®.

Is the metric by which HaKodosh Boruch Hu metes out merit something that we
can understand or is such knowledge beyond human ability?

Seforno says that there is a pattern through which we can identify the extent of
merit.

Seforno tells us that the Torah itself has revealed the standard to us. We read in
Sefer Yechezkel (Perek 14/P’sukim 12-14):
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The Word of G-d came to me saying. ‘Son of Man, when a land will sin against
Me to make a violation, | will turn My hand against it and | will break its staff
of bread and | sent hunger in it and | will excise from it man and animal.
These three men who are in its midst, Noach, Doniyel, and lyov —they
because of their righteousness will save their lives’, said the Master Hashem
G-d.

16 Chazal (Masseches B'rachos 24 a) teach us that 19120 mwx, a person’s wife is like
himself. Therefore the merit that saved Noach saved his wife as well and the merit
that saved Lot, saved Lot’s wife as well.



Of course, Noach was not a contemporary of Yechezkel, he lived many centuries
earlier. Itis likely that lyov was not a contemporary either'’.

What then, is the relevance of these three individuals for the time of Yechezkel
when he was prophesizing regarding the exile that would take place during the
reign of Yechonyoh [prior to Churban Bayis Rishon]?

Rashi, in his commentary in Yechezkel, writes extensively:
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Noach, Doniyel and lyov — Because these three saw three worlds: Noach saw
the world built, destroyed and rebuilt. Doniyel saw the Beis HaMikdosh —or
he saw himself first as a head minister and then he was cast into the lions’
den and then he was restored to his high position. Similarly, lyov saw himself
settled well, destroyed and then resettled.

Therefore Yechezkel brings an example to the times of Yechonyoh®® that saw
the first Bais HaMidosh standing and then its destruction and then the
second Bais HaMikdosh.

HaKodosh Boruch said to the generation of Yechonyoh, ‘I am showing you
extra love — you, Yechonyoh and the exiles.

If one of the idolatrous nations will sin against Me, | will decree upon them
one of the judgments: famine, or wild animals, or the enemy’s sword or

17 In Masseches Bava Basra (14 b and 15 a), Chazal attempt to date Iyov. Some
opinions place him at the time of Avraham Ovinu, some at the time of Moshe
Rabbenu.

18 He was the king of Judea at that time.



pestilence —as is written later on in this section. Even if those three righteous
people, Noach, Doniyel or lyov was among them they would be unable to
save their sons or daughters.

But, you — | will bring all of the four judgments upon Yerushalayim and | will
let some of your sons survive.

This is the principle upon which Seforno bases his commentary. He continues:
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The reason that these three, including Noach, did not have the merit to save
their offspring is because they did not teach their generation to know
Hashem. They were not like Moshe, Sh’'muel and others [who did teach
others to know Hashem]. This is in accord with Chazal’s statement
(Masseches Pesachim 87 a) that when we read in [Sefer Doniyel Perek
8/Posuk 2*°] the place called Ei’lom — it refers to Doniyel and his compatriots.
Eilom merited to learn but not to teach.

19 The entire verse reads:
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I, Doniyel, saw in a vision and it was when I saw myself in the capitol city of
Shushan that is in Filom the country, I saw in the vision and I was near the
U’lai River.

The Gemara says that Eilom refers to Doniyel himself and associates it with the
parable of the young girl who was not yet able to nurse others. I.e. Doniyel did not
give to others the nourishment that he had for himself.

See the Gemara and Rashi there for the full source of the interpretation.
The word Eilom, besides being identified as a country in the verse in Sefer Doniyel,

also could mean ‘hidden’. This implies that the knowledge that Doniyel had was
hidden from others.



Noach was similar because even though he rebuked people regarding their
practices that corrupted their country, he did not instruct them to know G-d and to
go in His ways —even though Noach was righteous and pure in his own thinking and
in his actions.

Evidently, the rebuke that Noach offered was to deter individuals from corrupt
practice but not to direct them to the service of G-d. Noach knew what the service
of G-d was but he did not share it with others?®,2.

See Rashi to Sh’'mos Perek 3/Posuk 15 for a discussion of the word n'7v7 regarding its
meaning of being hidden.

20 See note 32 in Rav Copperman’s commentary there in which he suggests that the
fault with the rebuke that Noach offered was that it was not based on Divine values
— those of the Seven Noachide laws. Rather, the rebuke was based on the welfare of
civilization to function well.

Thus, rather from offering a rebuke from a Divine perspective, Noach offered one
from a secular ‘humanistic’ perspective and that was its grave defect.

Rav Copperman often cited the writings of Rav Elchanan Wasserman ZT”L, Hashem
Yikom Domo in Ik'vasa D’Mishicha, that any type of ism’ is inherently wrong since
it implies an ideology that is distinct from Torah. Thus, Rav Copperman identifies a
similar theme in these words of Seforno.

It 1s appropriate for me to point out that not all agree with this formulation of the

great Gaon Rav Elchanan Wasserman ZT”L, a dedicated Talmid of both Rav Chaim
Soloveitchik and the Chofetz Chaim Zecher Tzaddikim LiVracha.

My Rebbe Rav Aharon Soloveichik ZT”L had no hesitation in saying that Zionism was
a proper value.

21 Tt is most necessary to have a nuanced view of the limitations of the rebuke that
Noach offered to his neighbors.

From the words of Seforno a short while later it does appear that the rebuke was
valuable in and of itself.

We read at the beginning of Parshas Noach (Perek 6/Posuk 10):

IN9! NI DN NY DY N D12 NY?7Y N 170
Noach gave birth to three sons: Shem, Chom and Yefes.



As great as this deficit is, what is the relationship between this lack of sharing
knowledge of G-d with others and not having the merit to save his children?
Seforno has an explanation for that as well. He continues:

DA 0D'7WUNN 72X, 7272 XY V'M'Y IR KIN,TA72 MYV 079NN 2T DINK D
..NMIYN] DY'TN'Y DIPN W' 0T D ,IM7IT IR DA 0'MM'Y IR KN, IN7IT DX

Because, in truth, a Tzaddik who only attempts to bring himself to perfection
— he merits saving himself from destruction. A Tzaddik who wishes to help
the other to reach perfection as well, he merits saving others besides himself
because then there is a hope that he will bring others to repentance.

What an extraordinary statement! Noach lived in a generation of evildoers. The
Torah does not spare us the knowledge of their wickedness.

Thus we read in our Parsha (B’reishis Perek 6/P’sukim 11-13):

This verse seems completely unnecessary because a few verses earlier, at the end of
Parshas B'reishis (Perek 5/Posuk 32) we received the same information:
INY! NXI DN NX DY NX N1 T2i'l NIY NN wnn [2 M '
Noach was 500 years old and Noach gave birth to Shem, to Chom and to Yefes.

Seforno points out that this second verse, in Parshas Noach, is telling us why Noach

merited sons. He writes:
:0"27 NIOT NIT 2 NN 7'NNNY TXN .NA T7211

Noach gave birth — When he began to rebuke those of his generation, Noach
merited sons.

Since Seforno has taught us that great people merit saving others if they will bring
them close to HaKodosh Boruch Hu, it must be that this rebuke that Noach offered
did have an aspect of caring. Thus Noach had the potential to help others and thus
was given children whom he could influence and direct to serving G-d.

Alas, Noach did not live up to his potential.

As noted already, a rebuke that only tells a person what he or she did wrong is of
limited value unless, together with that rebuke, there are words that supply direction
and guidance of what to do, not just what to avoid, in order to come close to G-d.



NAN| YIXD DX D'P"7...8 K1 10NN YIXD K7ANI1 D'7"7...8D 1197 YIXD NNYRI
Y2 72 Y M7 DX MR IYIRD 7Y DT DX YR 72 YA 12 ANNY)
YIND N D'NYN 0] DRI9A 0NN YIND INTA 12 1197 X2

The land was corrupt before G-d and the land was filled with violence. G-d
saw the land and behold it was corrupt because all flesh corrupted its way
upon the land. G-d said to Noach, ‘The end of all flesh has come before Me
because the land is full with violence because of them; behold | am

destroying them with the land.
Rashi writes:

LT NTIAVIE NNY |IU'7 - nnwuni

The land became corrupt — ‘Corruption’ is an expression of promiscuity and

idolatry.
27T2- onN yaxRn X'mni
The land was filled with violence — thievery.

P RYY 'RT QIVE AT ANNA 17'ON - WA D ntNun 1D

Because all flesh was corrupt — even domesticated animals and wild animals

and birds had relations with species other than their own?2.

22 Although its explanation is beyond us, we cannot ignore Rashi’s comment to the
following verse. We read in our Parsha (Perek 8/Posuk 7) after the waters subsided:

He sent out the raven and it went to and fro until the water was dried from

upon the land.

Rashi writes, in explanation of this multi-week patrolling of the raven:
1YY 10D ,1A1IT N 7V ITYUIN DAY ININYYA 170 K71 D20 NIRR0 901 1710 - W1 RIX?
(2 N NTN0) 77N NTaNa

To and fro — 1t went and encircled the Ark and did not proceed to its task
because the raven suspected Noach regarding the raven’s wife. This is what

we learn in Masseches Sanhedrin.



D71Y7 DR R'OINTATIX ,NOT NTIAVIE NIT KX DNRY DIpn 70 - w1 D yp
:D'VII1 010 NAINI

The end of all flesh — wherever you find promiscuity and idolatry, plague
comes to the world that kills the good and the bad.

22720 7V XX DT T2 DNN) X7 - 0NN YaRN NR'm D

Because the land was filled with violence — The decree was sealed against
them because of thievery.

If Noach had been willing to share his inspiration with others, had he been
interested in influencing the compact world?® in which he lived, then, Seforno,
implies, G-d would have spared the entire world?*. This is certainly an appropriate
idea in relationship to Seforno’s commentary on an immediately preceding verse.

Prior to teaching us regarding the favor that Noach found in the eyes of G-d, we
read (Perek 6/P’sukim 5-6):

D 'N DNl :DitD 72 V1 7 a7 NaYnn Y 721 YIxa DTRD Ny N2 D 'R
[I27 X AXVN' YIX2 DTRD DX NYY

TT T

Hashem saw that the evil of man in the land was great and that all the
tendencies of the thoughts of his heart were only bad, all of the time.
Hashem regretted that He made man in the land and was saddened to His
heart.

Seforno writes:

23 Only many years later, were people separated into different countries with different
languages.

24 Of course, without a specific revelation we cannot predict or understand G-d’s
actions so our speculation is limited.

However, see Or HaChaim HaKodosh to Perek 6/Posuk 10 where he questions why t
the righteous are lost despite the merit that that they have.

But, we saw that Rashi relates to the question when he writes that the plague kills
the good with the bad.



n'7nn) "'wyna 'n nne™ 99001 2°nnn nima. yion' X7 ' a7 78 axyn
:(?5N49/T17

He was saddened to his heart — Because Hashem does not want the dead to
die and, the opposite, ‘Hashem wishes to rejoice with His actions’.

G-d’s wish for mankind to survive is not that they should have a physical life only.
His wish for mankind to survive is that they should realize their spiritual lives and
those spiritual lives should invigorate them.

Life alone, solely in its physical sense, is not the goal. Therefore, if we know that a
life will not have any spiritual sense, the Torah gives what may seem like a harsh
prescription.

Why is the rebellious son, the n1mi 7110 |3, put to death when he is barely a man?
Chazal (Masseches Sanhedrin Perek 8/Mishnah 5) say:

Q"N NIN' 7X1 'R2T NIN' 1910 DY 7V [T ANIMiNIo A

The rebellious son is judged because of what his end will be. Better he should
die innocent than dying guilty.

But, if he could live innocently, that would be the best! Noach had the opportunity
but squandered it.

We also learn from the actions of Aharon HaKohen. We learn in Masseches Ovos
(Perek 1/Mishnah 11):

2771 NN DX 2NIXR DI7YW TN DI7YW 2NIR DR 79 1" 770 10 ik 7790
I
:NNINY

25 Seforno is paraphrasing a verse from Sefer Yechezkel (Perek 18/Posuk 32):
AN LT DX RN NiNA Y9N X7 1D
I will not want for the dead to die, said the Master Hashem E...lokim, return
and you live.

26 The entire verse reads:
'yyna ' npw 0%ivy N Tin ae
The glory of G-d is forever; Hashem will rejoice in His deeds.



Hillel says, Be among the disciples of Aharon: He loves peace; he pursues
peace; he loves people and draws them near to Torah.

Aharon HaKohen was not only interested in improving the quality of personal and
societal life, he desired to improve their spiritual life as well.

Didn’t Avraham Ovinu open his home and then instruct people to make a Bracha
to know Hashem?

And what did Avraham say and mean when Hashem told him of the impending birth
of Yitzchak Ovinu? We read (B’reishis Perek 17/Posuk 18):

297 NIN! 7RYNY! 47 D'R"7.. KD 7R DR NT
Avraham said to G-d, ‘If only Yishmael will live before You.

Avraham did not says, ‘if only Yishmael will live’. He said, ‘before You’ and thus
Rashi explains:

LONK2 NN - )97 ane
He should live before You — Yishmael should live with the fear of You.
And now we have an understanding of the fatal flaw of the Tzaddik Noach?’.

The great people who were not satisfied only with their own accomplishments in
the realm of their relationship with HaKodosh Boruch but who wished to enable

27 We are reminded here of the semi-disparaging Yiddish description of Noach: he
was a Yo |'K i7'7y; literally, a Tzaddik in a fur coat.

Noach is reminiscence of a fine person who wants to stay warm; he dons a heavy coat
and is comfortable. But, he is ignoring the suffering of all those who do not have such
warm apparel.

Avraham Ovinu also wanted to keep warm so he lit a fire that warmed him and
warmed others.

Or as Chazal put it (Masseches Shabbos 122 a):
nXNY 71 TNNY7 12

A candle that gives light and warmth to one can give that same light and
warmth at the very same time to a hundred.



others to reach that very same level are those upon whose merits sinful
generations are able to survive. G-d anticipates their repentance; that is why He
created them.

Those great people partner with HaKodosh Boruch Hu in letting the world go
forward.

HaKodosh Boruch Hu expects great things from great people. Great people are His
emissaries on earth to instill reverence for Him and to guide people on how to serve
Hashem properly.

That guidance has two parts: yan 110 — avoiding evil and 210 nwy, actions that
bring a person closer to G-d&.

The great person is expected to do more than to identify what is wrong; he is to
provide suggestions as to do what is right. Thatis in his ability because he is a great
person.

The failure of a great person to reach his potential as such brings a loss to him and
to others, as Seforno has told us.

However, we should not view this profile of great people as being made up of the
traits of the likes of Avraham, Shmuel and others and thus being out of the reach
of all of us who are far from being great people.

We remember what Rambam writes in the beginning of the fifth Perek of Hilchos
Teshuvah (Halochos 1-3):

T NIWAN PUTY NI NAI0 T? XY NI0N? DX OX NN DTX 727 nivn
..IT2 NN YW NIFNTE Ny 0T7 XY NIon? n¥) OXI

It is within the control of every person that if he wishes to turn himself to a
good path and be a Tzaddik — it is in his control. If he wishes to turn himself
to a bad path and to be a wicked person — it is in his control.

28 These two aspects are part of the message that Dovid HaMelech Olov HaShalom
gave us in Tehillim (Perek 34/Posuk 15):
AN9 T Di7Y WRa 2iL NYYI VN Y10
Turn from evil and do good; seek completeness and pursue it.



NI'N7 M2 N7NNN DTRN 7Y T2 KIND )N WITRNY..NAYNN 1Ayt X
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You should not think that Hashem decrees upon a person when he is created
if he will be a Tzaddik or a Ro’sho’. Itis not so. Rather, every person has the
potential to be righteous like Moshe Rabbenu or wicked like Yorov'om.

..NIXNANENINN TINY XINEXRIN 2ITA 'Y A1 2T
This matter is a great principle and a pillar of Torah and Mitzvos.

Sefer B’reishis is in its infancy. The Torah has just begun. We only begin to meet
Avraham Ovinu at the end of our Parshas Noach.

From its very beginning the Torah is not ashamed to show us failure and to remind
us that we are not fated to failure.

The contrary is true. We each have extraordinary potential and the more that we
do to reach that potential the more that we will benefit and bring blessing to all
who surround us now and all those whom G-d will grant us to raise and guide in the
wonderful future that can await us all.

Chodesh Tov
Shabbat Shalom
A Gezunte Vinter

Rabbi Pollock



i Parshas Noach affords us the opportunity to raise our awareness regarding proper
pronunciation in L’shon HaKodesh.

We all know that ni-Noach 1s written with the letter ches as its second letter and a
patach-vowel 1s written underneath it.

In other circumstances, if we see the letter ches with the patach-vowel written under
it, it 1s read as Cha, like in the word chaim. But, in the case of Noach, we read his
name as No-ach [with the no syllable accented], not No-cha.

When the letter ches or the letter heh appears at the end of the word and there is a
patach-vowel under it, that syllable is read as ach not cha. It is read as ach as if there
was the letter alefbefore the ches, with a patach-vowel under it.

There is a name for this phenomenon. It is patach genuvah — a stolen patach-vowel.

This phenomenon occurs in other places as well. Look at Sefer Esther, Perek 5/Posuk
14 and Perek 7/Posuk 9 where we find the word niaa. The verses there discuss the
gallows that was prepared for Mordechai and used for Homon.

There, too, the final letter heh has a patach-vowel underneath it. That is a patach
genuvah as well and is read govo’ah [with the vo syllable accented], not go'vo’hah.

The most frequent incidence of patach genuvah is with one of the Names of Hashem.
We often see the word ni7...x (sometimes with and sometimes without the letter vov
after the letter Jamed).

This word is written with the patach-vowel under the letter heh. But that last
syllable is not read as ha, but as ah, as if there was a letter alefwith a patach-vowel
under it preceding the letter heh. Thus the word is read E...Jo" ah [with thelo syllable
accented] and not £...Jo...ha.



One such familiar example is what we read in Hallel. The Posuk (Tehillim Perek
114/Posuk 7) writes:
Y Ai7...8 1970 YIN HN [ITX 19
From before The Master Who created the land, from before the G-d of Yaakov.
If read correctly, the final words of the verse are £...loah Yaakov.

Besides the obligation to read all Hebrew correctly and precisely, as is written in
Shulchan Aruch Orach Chaim Siman 61 [which focusses on Sh’ma but refers to all of
Tefila — see s'if 22 there] reading the Name of G-d with precision is certainly even
more significant since that reading has to have particular kavanah [see Shulchan
Aruch ibid. Siman 5].

There are other Halachic implications that go beyond the correct reading itself.
In Shulchan Aruch (Orach Chaim Siman 644/s’if 1) we learn, regarding Hallel:

7700 NX 1Ma7 :0nHani
We recite the Bracha Lig’mor es haHallel —to complete the Hallel [prior to its
recitation].
However, in Siman 488 (s'if 1), Rama writes:
7700 nNp? pani
We recite the bracha as to read the Hallel.

That is, there is a dispute between Maran the Shulcan Aruch and the Rama as to the
proper blessing to recite prior to reading Hallel. Fidos HaMizrach follow the opinion
of the Mechaber and Ashkenazim follow the opinion of the Rama.

[Ashkenazim say, 77nn Nx X777 today.]

In this latter source, Mishnah Brurah explains that there is a significant difference
between the implications of the two nuschaos —texts.

Regarding the text of Nna%, to complete, he writes in sif koton 2:
DXT 7700 910 TV 1M1 PI0D INIXN )0 INX 7'NNNT7 71X TNK N2 IX TNX 2109 10'N ONI
IRX' N71 Y1917 NRNP N7 NN DTIY DN DNnN?

If he omitted a Posuk or [even] one word from a specific verse, he has to go back
to that verse and complete Hallel in order until its end. If he would say that
verse only in the place that he remembered and not go back and read in order,
that would be a retroactive reading and he would not have fulfilled the Mitzvah
of reading Hallel.

In ¢’if koton 3, Mishnah Brurah explains why Ashkenazim do not say 77nn nx ma%-
to complete the Hallel. We read:



YWUN W'l NNK NIX IX D2 27T XNWT 7900 2ma? my X7w ni? nixd — 7700 nnp?
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To read the Hallel — Rama means to say that one shouldn’t use the text 1ma%-
to complete because he may omit a word or [even] a letter and there is a concern
that the brachah would be in vain [because he didn’t complete the entire
Hallell. If he said Wi — to complete [and said the entire Hallel] he does not
need to recite another Bracha.
Those places that the custom 1s to say 1ma%? should not change their custom.

Though I am certainly not paskening the Halachah, the mispronunciation of £...loah
would certainly raise the question of whether or not one fulfilled the Mitzvah of

reciting Hallel, especially if the blessing that was recited was 1ma%.

See also Parshas Haazinu, D’vorim Perek 32/P’sukim 15 and 17 and Rashi there.



