
 פרשת וארא

Moshe Rabbenu was not happy. 

That is clearly our understanding of his mood at the conclusion of last week’s 

Parshas Sh’mos. 

Par’o had infamously increased the demands upon B’nei Yisroel and their frustrated 

Hebrew overseers had made a plea to Par’o, hoping that he would demonstrate 

some compassion and humanity. 

They were even more exasperated at his response.  

We read there (Sh’mos Perek 5/P’sukim 14-19): 

ֹׁר ַמּדּועַ  ֹׁה ֵלאמ ְֹׁגֵשי ַפְרע ם נ ר ָשמּו ֲעֵלהֶׁ ְֹׁטֵרי ְבנֵי יְִשָרֵאל ֲאשֶׁ ם ָחְקכֶׁם  וַיֻּּכּו ש ֹלא ִכִליתֶׁ

ֹׁה  ל ַפְרע ְֹׁטֵרי ְבנֵי יְִשָרֵאל וַיְִצֲעקּו אֶׁ ֹׁאּו ש ֹׁם ַגם ְתמֹול ַגם  ַהיֹום: וַיָב ֹׁן ִּכְתמֹול ִשְלש ִלְלב

ְֹׁמִרים ָלנּו ֲעשּו וְִהנֵ  יָך ּוְלֵבנִים א ן ֵאין נִָתן ַלֲעָבדֶׁ בֶׁ יָך: תֶׁ ֹׁה ַלֲעָבדֶׁ ה כ ֹׁר ָלָמה ַתֲעשֶׁ ה ֵלאמ

ְֹׁמִרים נְֵלָכה נְִזְבָחה  ם א ם נְִרִפים ַעל ֵּכן ַאתֶׁ ר נְִרִפים ַאתֶׁ ֹׁאמֶׁ ָך: וַי ִּכים וְָחָטאת ַעמֶׁ יָך מֻּ ֲעָבדֶׁ

ְֹׁטֵרי ְבנֵי יְִשָרֵאל  ן ְלֵבנִים ִתֵתנּו: וַיְִראּו ש ֹׁכֶׁ ן ֹלא יִנֵָתן ָלכֶׁם וְת בֶׁ ַלה': וְַעָתה ְלכּו ִעְבדּו וְתֶׁ

ָֹׁתם ְבָרע ֵלא ֹׁר ֹלא ִתְגְרעּו ִמִלְבנֵיכֶׁם ְּדַבר יֹום ְביֹומֹו:א  מ

1The officers of B’nei Yisroel, that were placed  by the Egyptian oppressors 

upon the Hebrews to oversee them, were beaten, saying, ‘Why did you not 

complete the set amount of bricks like yesterday and the day before, neither 

yesterday nor today?’ 

The officers of B’nei Yisroel came and cried out to Par’o saying, ‘Why do you 

do so to your slaves?  Straw was not given to your slaves and bricks – they 

say to us, “make them”, and behold we, your slaves, are beaten and it is 

made [as if we]   your people are sinning.’ 

Par’o said, ‘You are taking it too easy, too easy, therefore you say, “Let us go 

and make offerings to Hashem.”  Now, go and work; straw will not be given 

to you and you will provide the amount of bricks.’ 

The officers of B’nei Yisroel the distress of B’nei Yisroel saying, ‘Do not lessen 

the daily amount of your bricks.’ 

                                                           
1 The translation includes Rashi’s comments. 



These righteous afflicted officers, who were beaten because they did not enforce 

Par’o’s quotas with brutality that the Egyptians sought from them, conveyed their 

frustration to Moshe Rabbenu.  This is what we read in the following verses 

(P’sukim 20-21): 

ֹׁה:   ֹׁן נִָצִבים ִלְקָראָתם ְבֵצאָתם ֵמֵאת ַפְרע ת ַאֲהר ה וְאֶׁ ֹׁשֶׁ ת מ ם   וַיְִפְגעּו אֶׁ ֹׁאְמרּו ֲאֵלהֶׁ וַי

ב יֵ  רֶׁ ת חֶׁ ֹׁה ּוְבֵעינֵי ֲעָבָדיו ָלתֶׁ ת ֵריֵחנּו ְבֵעינֵי ַפְרע ם אֶׁ ר ִהְבַאְשתֶׁ ֹׁט ֲאשֶׁ א ה' ֲעֵליכֶׁם וְיְִשפ רֶׁ

 ְביָָדם ְלָהְרֵגנּו: 

The officers of B’nei Yisroel confronted Moshe and Aharon who were 

standing erect to meet them when they went out from Par’o.  The officers 

said to Moshe and Aharon, ‘Let G-d see you and judge you because you have 

soured our fragrance in the eyes of Par’o and in the eyes of his servants; you 

have placed a sword in their hand to kill us. 

The Torah does not tell us if there was a response from Moshe and Aharon 

following this confrontation.   

What the Torah does tell us is what the reaction of Moshe Rabbenu was.  We read 
2in the following verses (P’sukim 22-23): 

ֹׁאַמר אֲ  ל ה' וַי ה אֶׁ ֹׁשֶׁ ֹׁ ...וַיָָשב מ ָֹׁתה...נָ ...ד ּוֵמָאז  ָלָעם ַהזֶׁה ָלָמה זֶׁה ְשַלְחָתנִי: י ָלָמה ֲהֵרע

ָך: ת ַעמֶׁ ָך ֵהַרע ָלָעם ַהזֶׁה וְַהֵצל ֹלא ִהַצְלָת אֶׁ ֹׁה ְלַדֵבר ִבְשמֶׁ ל ַפְרע  ָבאִתי אֶׁ

Moshe returned to Hashem and he said, ‘My Master G-d, why have You dealt 

badly to this people; why did You send me?  From when I came Par’o to speak 

in Your Name, he dealt badly with this people; You surely have not saved 

Your people. 

This past Shabbos Sh’mos, following Mincha a friend who is a serious Talmid 

Chochom came over to me and quoted these last two verses and explained them 

to me (in Ivrit/Yiddish) as follows.  He said, ‘This is how you have to interpret these 

P’sukim; this is how you have to read them: 

Tatenu [Dear Father], Your people are suffering so badly.  Tatenu please do 

something for them. I cannot bear to see their suffering, Tatenu. 

                                                           
2 Tateh in Yiddish means ‘father’.  Tatenu is a diminutive – a term of endearment. 



Although my friend did not say it, there is certainly is ample reason to explain the 

words of Moshe Rabbenu in this fashion. 

Just last week we read of the Torah’s intimation of the choice of Moshe as the 

leader of Israel from the exile of Egypt.   

We read (Perek 3/Posuk 1): 

ל  ֹׁא אֶׁ ֹׁאן ַאַחר ַהִמְדָבר וַיָב ת ַהצ ֵֹׁהן ִמְדיָן וַיִנְַהג אֶׁ ְֹׁתנֹו ּכ ֹׁאן יְִתרֹו ח ת צ ה אֶׁ ֹׁעֶׁ ה ָהיָה ר ֹׁשֶׁ ּומ

ֵֹׁרָבה:'קֹל...ַהר ָהא    ים ח

Moshe was shepherding the sheep of his father-in-law Yisro, he was the 

Kohen of Midian; Moshe led the sheep past the wilderness and he came to 

the Mount of G-d, to Chorev.  

If the Torah teaches us of the compassion of Moshe Rabbenu for his flock of sheep, 

do we expect less compassion for his flock of his brethren?  

And yet, despite the seemingly forcefulness of his point, I sadly had to counter his 

argument with my disagreement.  If the Torah would have revealed to us only these 

last verses, certainly we could have interpreted them in the way that my friend 

suggested, a way that would make us convinced that these words would certainly 

pull the figurative heartstrings of HaKodosh Boruch Hu and would have figuratively 

moved Him by the care and compassion that Moshe Rabbenu demonstrated. 

Except. Except that in order to have a sense of the meaning of words and phrases 

that could possibly be ambiguous, one has to learn the context in which they were 

said in order to have a sense of how to interpret them. 

What is the continuation of the context?  What was the response of HaKodosh 

Boruch Hu to the plaintive appeal of Moshe Rabbenu? 

We continue to read the concluding verse of last week’s Parsha and the beginning 

ones of our Parshas Voera (Sh’mos Perek 6/Psukim 1-5): 

ֹׁה ִּכי ְביָד ֲחָזָקה יְַשְלֵחם ּוְביָד ֲחָזָקה  ה ְלַפְרע שֶׁ ע  ר אֶׁ ה ֲאשֶׁ ה ַעָתה ִתְראֶׁ ֹׁשֶׁ ל מ ר ה' אֶׁ ֹׁאמֶׁ וַי

 ... ה  יְָגְרֵשם ֵמַאְרצֹו: וַיְַדֵבר א  ֹׁשֶׁ ל מ ל ֹל'קים אֶׁ ל ַאְבָרָהם אֶׁ ר ֵאָליו ֲאנִי ה':וֵָאָרא אֶׁ ֹׁאמֶׁ וַי

ת ְבִריִתי ִאָתם  ִֹׁתי אֶׁ ם: וְַגם ֲהִקמ ֹׁב ְבֵא...ל ַש...ָּדי ּוְשִמי ה' ֹלא נֹוַדְעִתי ָלהֶׁ ל יֲַעק יְִצָחק וְאֶׁ

ר ָגרּו ָבּה: וְַגם ֲאנִי ָשמַ  ם ֲאשֶׁ ץ ְמגֵֻּריהֶׁ רֶׁ ץ ְּכנַָען ֵאת אֶׁ רֶׁ ת אֶׁ ם אֶׁ ת נֲַאַקת ָלֵתת ָלהֶׁ ְעִתי אֶׁ

ת ְבִריִתי: ֹׁר אֶׁ ְזּכ ָֹׁתם וָאֶׁ ר ִמְצַריִם ַמֲעִבִדים א  ְבנֵי יְִשָרֵאל ֲאשֶׁ



Hashem said to Moshe, ‘Now you will see that which I will do to Par’o 

because of the strong hand he will send them and because of a strong hand 

he will drive them out from his land.’   

G-d spoke to Moshe and He said to him, ‘I am Hashem’.  I appeared to 

Avraham, to Yitzchak and to Yaakov as Kel Sha…dai and by My Name of 

Hashem I was not known to them.  I also established My covenant with them 

to give them the Land of Canaan, the land of their sojourning that they 

dwelled there. I heard the cries of B’nei Yisroel – whom the Egyptians are 

enslaving them and I remembered My covenant.  

If the intent of these verses are not sufficiently clear to us, Rashi allows us to ‘read 

between the lines’.   He writes; 

( כי 3יבלא כאברהם שאמרתי לו )בראשית כא/ הרהרת על מדותי, -עתה תראה וגו' 

( העלהו לעולה, ולא הרהר 4בלך זרע, ואחר כך אמרתי לו )שם כב/ביצחק יקרא 

אחרי, לפיכך עתה תראה. העשוי לפרעה תראה, ולא העשוי למלכי שבעה אומות, 

 לארץ:כשאביאם 

Now you will see – You wondered about My attributes! You are not like 

Avraham when I said to him, ‘Because it will be with Yitzchak that you will be 

called having seed’ and afterwards I said to him, ‘Bring Yitzchak up as an 

Oloh-offering – he did not wonder about My attributes5. 

                                                           
3 The entire verse reads: 

ר א   ֹׁאמֶׁ יָך ָשָרה ְשַמע ...וַי ֹׁאַמר ֵאלֶׁ ר ת ֹׁל ֲאשֶׁ ָך ּכ ל ַאְבָרָהם ַאל יֵַרע ְבֵעינֶׁיָך ַעל ַהנַַער וְַעל ֲאָמתֶׁ ֹל'קים אֶׁ
ָֹׁלּה ִּכי ְביְִצָחק יִָקֵרא ְלָך ָזַרע:  ְבק

G-d said to Avraham, ‘Let it not be bad in your eyes about the lad [Yishmael] 

and your maid-servant [Hagar] because it will be with Yitzchak that you will 

be called having seed.’ 
 

4 The entire verse reads: 
ֹׁ ו ִֹׁריָה וְַהֲעֵלהּו ָשם ְלע ץ ַהמ רֶׁ ל אֶׁ ְך ְלָך אֶׁ ת יְִצָחק וְלֶׁ ר ָאַהְבָת אֶׁ ת יְִחיְדָך ֲאשֶׁ ת ִבנְָך אֶׁ ר ַקח נָא אֶׁ ֹׁאמֶׁ ָלה י

יָך: ַֹׁמר ֵאלֶׁ ר א ָהִרים ֲאשֶׁ  ַעל ַאַחד הֶׁ

G-d said, ‘Please take your son, your only one, whom you love, Yitzchak and 

bring him up there as an Oloh-offering on one of the mountains that I will say 

to you. 

 
5 Rashi continues with examples of G-d’s unfulfilled promises to Yitzchak and Yaakov 

and the fact that they, just like Avraham Ovinu, did not question Him. 



Therefore now you will see.  [Now] you will see that which will be done to 

Par’o but [you will] not [see] that which will be done to the kings of the seven 

nations when I will bring Israel to the Land [of Israel].   

על שהקשה לדבר ולומר למה הרעותה   דבר אתו משפט -ים אל משה 'קלויאמר א...

 לעם הזה:

G-d said to Moshe – G-d spoke with Moshe in judgment because Moshe 

spoke harshly and said, ‘Why have you dealt badly with this people.’ 

Let us see, based on the above and what we learn later on, how we know Hashem 

spoke harshly to Moshe and how we are to explain Moshe’s error when we know 

that B’nei Yisroel were suffering. 

The commentators explain that the fact that the Name the Torah uses when G-d 

talks to Moshe in this instance is E…lokim, a term used for judges, shows that 

Moshe was addressed with strict justice, not compassion. 

 קל ש...די הבטחתים הבטחות ובכולן אמרתי להם אני -י ...ד...ל שבק

As Almighty G-d – I promised them [the Patriarchs] promises and in all of 

them I said [introducing Myself] as Almighty G-d. 

That is, the commentaries explain, I told them that I have the power to fulfill My 

promises but they did not see the fulfillment of those promises.  

Thus Rashi continues to explain the uniqueness of the terms קל ש...ד...י and 

Hashem, the letters of yud, heh, vov, heh and their differential usage in this context: 

לא הודעתי אין כתיב כאן אלא לא נודעתי לא נכרתי להם  -ושמי ה' לא נודעתי להם 

ולא  ה' נאמן לאמת דברי, שהרי הבטחתיםשעליה נקרא שמי  שליבמדת אמתות 

 :קיימתי

And My Name of Hashem I did not allow to be known to them – The verse 

does not say, ‘I did not tell them [My Name’] but “I was not known [by that 

Name]’.  I was not recognized by them with My attribute of truthfulness by 

which My Name is called Hashem – He Who is trustworthy to validate My 

word.  I promised them but did not fulfill for them. 



Thus, Moshe Rabbenu is not answered compassionately.  Rather than recognizing 

the justice of Moshe’s words, Hashem berates him for not being as faithful and as 

loyal as the Ovos. 

It would seem that my friend’s explanation was only wishful thinking because the 

verses, accompanied by Rashi’s commentary, do not support him whatsoever.   

On the other hand, when we continue a few verse later we hear a clear validation 

of Moshe’s concerns and complaints.  We read there in Posuk 13: 

ת  ְך ִמְצָריִם ְלהֹוִציא אֶׁ לֶׁ ֹׁה מֶׁ ל ַפְרע ל ְבנֵי יְִשָרֵאל וְאֶׁ ֹׁן וַיְַצּוֵם אֶׁ ל ַאֲהר ה וְאֶׁ ֹׁשֶׁ ל מ וַיְַדֵבר ה' אֶׁ

ץ ִמְצָריִם רֶׁ  :ְבנֵי יְִשָרֵאל ֵמאֶׁ

Hashem spoke to Moshe and Aharon and He commanded them regarding 

B’nei Yisroel and Par’o, the King of Egypt, to take B’nei Yisroel out of the Land 

of Egypt. 

What was the command regarding Israel?  Rashi explains: 

 ולסבול אותם:  צום עליהם להנהיגם בנחת -ויצום אל בני ישראל 

He commanded them regarding B’nei Yisroel – G-d commanded them to lead 

them gently and to be patient with them. 

The need for such patience is evident from the intervening verses.  Moshe told 

Israel of G-d’s four promises to take them out, save them, redeem them and take 

them as His People.  What occurred when these Divine promises were conveyed to 

them? 

We read (Posuk 9): 

ָֹׁדה ָקָשה:  ר רּוַח ּוֵמֲעב ֹׁצֶׁ ה ִמק ֹׁשֶׁ ל מ ל ְבנֵי יְִשָרֵאל וְֹלא ָשְמעּו אֶׁ ה ֵּכן אֶׁ ֹׁשֶׁ  וַיְַדֵבר מ

Moshe spoke such to B’nei Yisroel and they did not listen to Moshe because 

of shortness of spirit and hard work. 

Rashi writes: 

 תנחומין: לא קבלו -ולא שמעו אל משה 

They did not listen to Moshe – they did not accept his words of consolation. 

 ואינו יכול להאריך בנשימתו. מי שהוא מיצר, רוחו ונשימתו קצרהכל  -מקצר רוח 



From shortness of spirit – Anyone who is in distress has his spirit and his 

breath shortened and cannot take lengthy [at ease] breaths.  

Moshe Rabbenu was commanded to be patient and understanding, gentle and 

caring.  B’nei Yisroel were suffering; they could not be expected to be consoled 

when they were in such dire straits.  They could not be expected to overcome their 

harsh environment and be inspired by G-d’s promises. 

Now, if this verse, in which Hashem’s compassion for Israel’s suffering would have 

come immediately after Moshe’s words of distress for Israel, we would understand 

the response.  Moshe emphasizes Israel’s suffering and G-d recognizes it and 

commands Moshe accordingly. 

What is difficult to understand is why does Hashem judge Moshe for his harsh 

words regarding the plight of B’nei Yisroel when so soon afterwards He validates 

them? 

And, in fact, we did not have to wait for this verse, and for the time elapsed 

between Moshe’s words and these words of Hashem to see Hashem’s validation of 

Moshe’s appraisal, the idea that Hashem validated Moshe’s concerns is seen 

immediately following Moshe’s complaints.   

As a continuation of Hashem’s earlier words to Moshe, where He criticizes him 

harshly, we read the introductory verse to the four promises mentioned earlier.  

We read (P’sukim 5-6): 

ת ְבִריִתי:  ֹׁר אֶׁ זְּכ ָֹׁתם וָאֶׁ ר ִמְצַריִם ַמֲעִבִדים א ת נֲַאַקת ְבנֵי יְִשָרֵאל ֲאשֶׁ וְַגם ֲאנִי ָשַמְעִתי אֶׁ

ְתכֶׁם  ְתכֶׁם ִמַתַחת ִסְבֹלת ִמְצַריִם וְִהַצְלִתי אֶׁ ֹׁר ִלְבנֵי יְִשָרֵאל ֲאנִי ה' וְהֹוֵצאִתי אֶׁ מ ָלֵכן א 

ָֹׁדָתם וְ  ִֹׁלים:ֵמֲעב ְתכֶׁם ִבְזרֹוַע נְטּויָה ּוִבְשָפִטים ְגד  ָגַאְלִתי אֶׁ

Also I Hashem heard the cries of B’nei Yisroel that Egypt is enslaving them 

and I remembered My covenant.  Therefore say to B’nei Yisroel I am Hashem; 

I will take you out from under the suffering of Egypt and I will save you from 

their labor and I will redeem you with an outstretched arm and with great 

judgments [against Egypt].  

The word that stands out in these verses is לכן – therefore. 

‘Therefore’ is a conclusion; it is a result of that which was said earlier. 



Is the ‘therefore’ a result of G-d’s remembering only. Or is G-d’s remembering part 

of the flow of this dialogue between Moshe Rabbenu and HaKodosh Boruch Hu and 

the ‘therefore’ stems from Moshe’s words? 

And even if the ‘therefore’ is a consequence of G-d’s remembering only, did not 

the Torah choose to juxtapose G-d’s remembering6 of the suffering of Israel in the 

context, if not as a ‘response’, to Moshe’ complaint? 

Perhaps we can gain an understanding of the dynamics that we find here by 

advancing more than 40 years to the last day of the life of Moshe Rabbenu and 

seeing Moshe’s instructions to Yehoshua who was about to succeed him. 

We read (D’vorim Perek 31/Posuk 7): 

ר ֵאָליו ְלֵעינֵי ָכל יִשְ  ֹׁאמֶׁ ַע וַי ה ִליהֹושֻּ ֹׁשֶׁ ת ָהָעם וַיְִקָרא מ ָמץ ִּכי ַאָתה ָתבֹוא אֶׁ ָרֵאל ֲחזַק וֶׁא 

נָה אֹוָתם: ם וְַאָתה ַתנְִחילֶׁ ָֹׁתם ָלֵתת ָלהֶׁ ר נְִשַבע ה' ַלֲאב ץ ֲאשֶׁ ל ָהָארֶׁ  ַהזֶׁה אֶׁ

Moshe called to Yehoshua and he said to him before the eyes of all of Israel, 

‘Be strong and courageous because you will come with this people to the 

land that Hashem promised to their fathers, to give it to them, and you will 

bring them the inheritance.’ 

A few verses later (Posuk 23), Hashem commands Yehoshua in a way that seems 

strikingly similar to what Moshe had told Yehoshua already.  We read: 

ר  ץ ֲאשֶׁ ל ָהָארֶׁ ת ְבנֵי יְִשָרֵאל אֶׁ ָמץ ִּכי ַאָתה ָתִביא אֶׁ ר ֲחַזק וֶׁא  ֹׁאמֶׁ ַע ִבן נּון וַי ת יְהֹושֻּ וַיְַצו אֶׁ

ְהיֶׁה ִעָמְך: ִֹׁכי אֶׁ ם וְָאנ  נְִשַבְעִתי ָלהֶׁ

G-d commanded Yehoshua bin Nun and He said, ‘Be strong and courageous 

because you will bring B’nei Yisroel to the land that I promised them and I 

will be with you. 

                                                           
6 Of course there is no suggestion that Moshe’s comments ‘prompted’ G-d’s memory.  

That thought would be heretical since G-d needs no prompting.  G-d’s memory is 

constant; it is His continuing and eternal awareness of all of Creation. 

 

But, the fact that the Torah chose to write the four promises here, the                          

   .the four expressions of redemption, that is remarkable ,ארבע לשונות גאולה

 

Why is it written in a way to appear that it is a response to Moshe Rabbenu? 



Although these two instructions seem similar, Rashi already noted in the earlier 

verse that there is a profound difference between them. 

He wrote above: 

ארי את תיעול עם עמא הדין. משה אמר לו ליהושע,  -כי אתה תבוא את העם הזה 

זקנים שבדור יהיו עמך הכל לפי דעתן ועצתן, אבל הקדוש ברוך הוא אמר ליהושע כי 

י תביא על כרחם הכל תלו אשר נשבעתי להםאתה תביא את בני ישראל אל הארץ 

 בך, טול מקל והך על קדקדן. 

Because you will come with this people – [Onkelos renders this:] ‘You will 

enter with this people.’  

Moshe said to Yehoshua, ‘the elders of the generation will be with you – all 

should be according to their opinion and counsel.   

But G-d said to Yehoshua, ‘You will bring B’nei Yisroel to the land that I 

promised them.’  Bring them, even against their will.  All is dependent upon 

you, Yehoshua.  Take a stick and hit them on their heads. 

Perhaps because of the fact that Moshe Rabbenu had an innate attitude, one that 

shunned imposing his opinion on others, we can understand why HaKodosh Boruch 

Hu objected to Moshe Rabbenu’s words when it was evident that his report on the 

plight of Israel was accurate.   

We see that even after four decades of leadership, a lengthy period with many 

tumultuous events occurring in which Moshe Rabbenu was forced to impose his 

will on others, he still did not want those events to them become a pattern for his 

behavior or for his outlook on what was ideal leadership.  

Thus, when handing over the reins of leadership to Yehoshua, Moshe told him that 

his leadership should be in consonance with the advice and guidance of the elders. 

And this may be the crux of the Divine objections to Moshe’s reaction upon hearing 

the justified complaints of the officers of B’nei Yisroel. 

Moshe Rabbenu was expected to assume the mantle of leadership for which he 

was appointed.  He was expected not only to appreciate the fact that B’nei Yisroel 

were suffering.  He was also expected to provide them with the guidance that was 

required when there was such suffering. 



At such a low moment for those who were being afflicted by the Egyptian tyranny, 

it was not sufficient for their leader to recognize their plight.  The leader was called 

upon to provide hope and inspiration.  

If we would expect a leader to provide hope and inspiration in any situation, even 

if the leader thought that the outlook was bleak or impossible, in this situation with 

the promise of HaKodosh Boruch Hu being imminently fulfilled, certainly Moshe 

Rabbenu was required to encourage G-d’s people with the better times that would 

await them soon. 

It was Moshe’s failure to do so that brought Divine displeasure.  It was his failure 

to do so that brought the unfavourable comparison to the Ovos who did not see 

the realization of G-d’s promises as indicated by His Name Hashem and yet were 

not discouraged by the lack of such realization. 

Moshe certainly realized that Hashem’s promise would be fulfilled, because that 

was his mission.  It was his failure to transmit that sense to Israel for which he was 

held accountable as we shall see shortly. 

Thus the reason why Hashem had to say ולכן אמר לבני ישראל is because you, Moshe, 

did not encourage them properly, I Hashem will have to tell you what you are to 

say to them.  I Hashem will tell you what you must tell them since you did not do 

so on your own accord.   

I Hashem will tell you what to tell them – but you should have told them on your 

own, without my command. 

When we consider this explanation for the events that concluded last week’s 

Parshas Sh’mos and began this week’s Parshas Voera, we are reminded of an event 

that occurred centuries later but can easily be associated with our subject. 

Shaul HaMelech was commanded to destroy Amalek.  The Novi tells us that he did 

so –almost.  He spared their king, Agag, and their flocks.  

This is how the Novi tells us of what transpired.  We read (Sh’muel I Perek 

15/P’sukim 13-17): 

 ֹׁ ר וַיָב ֹׁאמֶׁ ת ְּדַבר ה': וַי ִֹׁתי אֶׁ ר לֹו ָשאּול ָברּוְך ַאָתה ַלה' ֲהִקימ ֹׁאמֶׁ ל ָשאּול וַי א ְשמּוֵאל אֶׁ

ר ָשאּול ֵמֲעָמֵלִקי  ֹׁאמֶׁ ֵֹׁמַע: וַי ִֹׁכי ש ר ָאנ ֹׁאן ַהזֶׁה ְבָאְזנָי וְקֹול ַהָבָקר ֲאשֶׁ ה קֹול ַהצ ְשמּוֵאל ּומֶׁ

ר ָחַמל ָהָעם ַעל ֵמי ִביאּום ֲאשֶׁ ַֹׁח ַלה' א  ה  ֹׁאן וְַהָבָקר ְלַמַען ְזב ת ַהיֹוֵתר  יָך'קֹל...ַטב ַהצ וְאֶׁ



ַרְמנּו:  ח  ר ה' ֵאַלי ַהָליְָלה הֶׁ ר ִּדבֶׁ ף וְַאִגיָדה ְלָך ֵאת ֲאשֶׁ רֶׁ ל ָשאּול הֶׁ ר ְשמּוֵאל אֶׁ ֹׁאמֶׁ ר  וַי ֹׁאמֶׁ וַי

ֹׁאש ִשְבֵטי יְִשָרֵאל ָאָתה וַיְִמָשֲחָך  לֹו ַּדֵבר:  ֹׁן ַאָתה ְבֵעינֶׁיָך ר ר ְשמּוֵאל ֲהלֹוא ִאם ָקט ֹׁאמֶׁ וַי

ְך ַעל יְִשָרֵאל: לֶׁ  ה' ְלמֶׁ

Sh’muel came to Shaul and Shaul said to Sh’muel, ‘Blessed be you to G-d, I 

fulfilled the word of G-d.’  Sh’muel said, ‘What is this sound of sheep in my 

ears and the sound of cattle that I hear?’  Shaul said, ‘They brought them 

from the Amalekites that the people had mercy on the best sheep and cattle 

in order to bring an offer to Hashem your G-d; all of the rest we have 

destroyed.’ 

Sh’muel said to Shaul, ‘Allow me and I will tell you what Hashem spoke to me 

this night’, he said, ‘speak’.   

Sh’muel said, ‘Although you are small in your eyes, you are the head of the 

tribes of Israel and Hashem anointed you as king over Israel.’ 

Now there is no intention here to say that Moshe Rabbenu sinned as did Shaul.  Far 

be it from being considered.   

On the other hand what Sh’muel told Shaul:  

ְך ַעל יִשְ  לֶׁ ֹׁאש ִשְבֵטי יְִשָרֵאל ָאָתה וַיְִמָשֲחָך ה' ְלמֶׁ ֹׁן ַאָתה ְבֵעינֶׁיָך ר  ָרֵאל:ִאם ָקט

 ‘If you are small in your eyes, you are the head of the tribes of Israel and 

Hashem anointed you as king over Israel.’ 

can certainly be seen as relevant here. 

The exalted positions to which Moshe was catapulted, required him to go beyond 

his self-perception as being ‘small’ and assume the position of king that demands 

of its incumbent a vision of the future, a vision that holds hope and better times, a 

vision that should be communicated. 

It is appropriate for a great person to exhibit true humility.  Who was greater than 

Moshe Rabbenu when he exhibited the utmost humility when confronted by the 

inappropriate conversation regarding him that took place between his sister and 

brother, Miraim and Aharon? 

There the Torah writes (B’midbar Perek 12/Posuk 3): 

ה ֹׁשֶׁ ר ַעל ְפנֵי ָהֲאָדָמה: וְָהִאיש מ ֹׁל ָהָאָדם ֲאשֶׁ ֹׁד ִמּכ  ָענָיו ְמא



And the man Moshe was very humble, more than all the people on the face 

of the earth. 

In Bina L’I’tim7 (D’rush 35) we find an elaboration upon the unique humility of great 

people.  

Twice in Tanach we find the same special phrase used to praise great people. Once 

the praise is directed to Eliyahu HaNovi and the second time to his disciple, Elisha 

HaNovi. 

We read first in Melachim (II Perek 2/Posuk 12) at the death of Eliyahu: 

כֶׁב יְִשָרֵאל ּוָפָרָשיו וְֹלא ָרָאהּו עֹוד וַיֲַחזֵק ִבְבָגָדיו  ה וְהּוא ְמַצֵעק ָאִבי ָאִבי רֶׁ ֹׁאֶׁ ִליָשע ר וֶׁא 

 וַיְִקָרֵעם ִלְשנַיִם ְקָרִעים:

Elisha sees [Eliyahu’s ascent] and he cries, ‘My father, my father, chariot of 

Israel and its horsemen’; he saw him no longer and he grasped his clothes 

and he tore them into two tears. 

We then read in regards to Elisha, at his impending demise.  The Novi writes (ibid. 

Perek 13/Posuk 14): 

ִליָשע חָ  ֹׁאַמר וֶׁא  ְך יְִשָרֵאל וַיְֵבךְ ַעל ָפנָיו וַי לֶׁ ד ֵאָליו יֹוָאש מֶׁ ר יָמּות בֹו וַיֵרֶׁ ת ָחְליֹו ֲאשֶׁ ָלה אֶׁ

כֶׁב יְִשָרֵאל ּוָפָרָשיו:  ָאִבי ָאִבי רֶׁ

Elisha became ill in the sickness from which he would die; Yoash King of Israel 

went down to him and he cried on Elisha’s face and he said, ‘My father, my 

father, chariot of Israel and its horsemen.’ 

Bina L’I’tim explains that these people were first addressed as אבי, my father, 

because they were truly the ‘fathers of their times.  

On the other hand they saw themselves as רכב, a vehicle and a means to help Israel, 

but they did not see themselves in their true selves as פרשיו, the true leaders who 

revealed the path for Israel to follow. 

                                                           
7 Rav Azaria Fizho, an early Acharon, was an outstanding Godol of his era.  His 

Halachic commentary, Gidulei Teruma on Sefer HaTrumos, is basic source of 

Halacha in many fields. 

Bina L’I’tim is a wonderful source of D’rashos on a wide range of subjects. 



Perhaps this description would be apt for Moshe Rabbenu as well.  Yet, there is 

certainly a difference.   

Truly Moshe was a Novi.  His nevuah was qualitatively and quantitatively greater 

than any other prophet before or after him8.  If Moshe was only a prophet, perhaps 

these words would have been said about him as well. 

But, Moshe was more than a prophet.  He was a King9.  As a king he was expected 

to set the tone and since he didn’t he was reprimanded. 

We correctly differentiate between ‘empathy’ and ‘sympathy’.  One who is a 

sympathizer, as sincere as he may be, is an outsider.  He sees the other’s suffering 

and is truly sorry for him. 

On the other hand, that well-intentioned sympathy has a limited ability to assuage 

the suffering of the recipient of such condolences. 

One who is suffering greatly will have a tendency to feel that the sympathy isn’t 

sufficient because the outsider cannot truly understand what he is feeling and thus 

the expressions of pain and sorrow may do little to assuage the misery. 

One who is in grief will find the verse in Eicha particularly meaningful.  At its 

destruction Yerushalayim laments (Perek 1/Posuk 12): 

ר הֹוָגה  ר עֹוַלל ִלי ֲאשֶׁ ִֹׁבי ֲאשֶׁ ְך ַהִביטּו ּוְראּו ִאם יֵש ַמְכאֹוב ְּכַמְכא רֶׁ ְֹׁבֵרי דֶׁ לֹוא ֲאֵליכֶׁם ָּכל ע

 ה' ְביֹום ֲחרֹון ַאפֹו: 

This should not befall you, passersby, look and see if there is pain like my 

pain that He brought to me, that Hashem thought of on the day of His anger.  

Empathy on the other hand is an identification with the one who is suffering; he 

truly can feel the pain of the other. 

Of course, empathy usually occurs when one person consoles another person 

because they have both suffered equally and from the same or similar experiences.  

It would be extreme for someone who was fortunate and not felt the same pain to 

empathize with the other.  How could one do so? 

                                                           
8 See Rambam Hilchos Yesodei HaTorah Perek 8/Halachah 1. 

 
9 See D’vorim Perek 33/Posuk 5 and Rashi there. 



Of course, such was the midda of Moshe Rabbenu.  Did we not read in last week’s 

Parshas Sh’mos (Perek 2/Posuk 11):  

ָחיו וַיְַרא ְבִסְבֹלָתם וַיְַרא ִאיש ִמְצִרי ַמּכֶׁה ִאיש ל אֶׁ ה וַיֵֵצא אֶׁ ֹׁשֶׁ  וַיְִהי ַביִָמים ָהֵהם וַיְִגַּדל מ

ָחיו:  ִעְבִרי ֵמאֶׁ

It was in those days that Moshe became an adult and he went out to his 

brethren and he saw their burdens and he saw an Egyptian man beating a 

Hebrew from his brethren. 

Rashi writes: 

 נתן עיניו ולבו להיות מיצר עליהם: -וירא בסבלתם 

He saw their burdens – He focused his eyes and his heart to be in pain for 

them. 

Moshe Rabbenu knew that it was not sufficient for him to ‘feel bad’ for his brothers.  

It was not enough to see their plight.  His heart had to feel what their heart was 

sensing.  That is empathy. 

However, for a King empathy is not enough.  It is not sufficient to commiserate and 

to bring comfort to the one who suffers so that they feel the support of those who 

love him and truly care for him. 

The King has to inspire.  When Moshe did not inspire, and instead, because of his 

empathy, became their voice to G-d, he had partially failed in his task. 

Moshe did not inspire on his own and thus, לכן, Hashem had to perform the task 

that Moshe had disregarded.  

However, we still must ask ourselves, ‘What was the Torah’s purpose for telling us 

about this shortcoming of Moshe Rabbenu at that time?’  Was the purpose to teach 

us that Moshe was human and fallible?  That lesson is taught to us after Mattan 

Torah10 when our esteem for him is far greater than it is now.  If after reaching the 

lofty heights to which he ascended, the Torah reminds us that every person has 

limitations, including Moshe Rabbenu, then it is easy to understand that he 

certainly had limitations at this pre-Sinai era. 

                                                           
10 The most powerful example is at Mei Meriva about which we read in Parshas 

Chukkas. 



What I think that the Torah wants us to learn is how to be leaders from Moshe 

Rabbenu – both from his successes and from when he was not successful. 

We are all called upon to be leaders.  There are tasks in which we are involved 

where we have at least a partial say, if not one that is full.  Whether it be in our 

work, our community or our family, we must demonstrate the type of leadership 

that goes beyond empathy.   

The leadership that goes beyond empathy is one that heals.  How does that healing 

take place?  The sufferer is first convinced that others do understand their plight – 

but they are not left to wallow in it.  They may be willing to take inspiration from 

someone who understands them.  They will not be willing to take that 

encouragement from someone who doesn’t understand them. 

It is true that despite Moshe’s proven empathy, when he finally brought inspiration 

and vision when he shared the ארבע לשונות של גאולה with them, he did not 

succeed, as was noted earlier: 

 ולא שמעו אל משה

They did not listen to Moshe. 

And the lesson that we are taught is that despite our best attempts, we cannot 

always be successful because we can attempt to influence the other, but we do not 

control him. 

However, there is one exception to the above, an exception by which we can not 

only influence but we can also control. 

In Hebrew the word for leadership is הנהגה.  We find a form of that term used with   

Moshe Rabbenu himself11.  

                                                           
11 The verse reads (Sh’mos Perek 3/Posuk 1): 

ֵֹׁהן  ְֹׁתנֹו ּכ ֹׁאן יְִתרֹו ח ת צ ה אֶׁ ֹׁעֶׁ ה ָהיָה ר ֹׁשֶׁ ל ַהר ָהא  ּומ ֹׁא אֶׁ ֹׁאן ַאַחר ַהִמְדָבר וַיָב ת ַהצ ים 'קֹל…ִמְדיָן וַיִנְַהג אֶׁ
ֵֹׁרָבה:  ח

Moshe was shepherding the sheep of his father-in-law Yisro, the Kohen of 

Midian and he led the sheep after the wilderness and he came to the Mountain 

of G-d, to Chorev. 

It is interesting to note that וינהג does not precisely mean ‘he led’.  When the Torah 

wishes to say that ‘he led’, it writes ניהג, in the Binyan Pi’el form, or as is used 

elsewhere as הנהיג, in the Binyan Hif’il form.  Both Pi’el and Hif’il are causative. 



And in Hebrew, that which we find already in the Midrashim, the term for personal 

behavior is מתנהג. This word is in the Binyan Hispa’el form and literally means ‘to 

lead oneself’. 

That is, each individual is a leader of him or herself.  Each person has the capacity 

to set a tone for one’s life, enriched with a vision, and make the necessary efforts 

to lead to the realization of that vision. 

Who better can empathize with a person than him or herself?  Who better can 

know the pain that one feels than the one who is suffering? 

But at that moment, the recognition of pain, suffering and ordeal is not the 

endgame or the goal.  It is an intermediate step towards solution and salvation. 

Just like Moshe Rabbenu, the leader, was to have presented a vision and goal, a 

true and realistically positive outlook on life, so we in that leadership position over 

which we have the most control, must make that goal part of our life as well. 

One may question this premise of an individual’s ability to extricate himself from 

despair.  Chazal teach us in many places12: 

 אין חבוש מתיר עצמו מבית האסורים.

The prisoner cannot free himself from prison. 

This phrase is used literally and symbolically.  Its symbolic usage is that when a 

person is locked up in a certain situation, he does not have the ability to free 

himself. 

Seemingly, this would apply to our situation as well. 

However, Tikkunei Zohar שישאה, (22 b) teaches that this rule does not apply 

regarding Teshuvah.  The penitent can free himself from his prison of sin. 

                                                           

 

However, וינהג that we find by Moshe is Binyan Kal which is not causative.  It would 

seem that the precise translation of וינהג את הצאן was that ‘he went directing the 

sheep’, but not exactly leading them. 

 

This is, of course, relevant to the theme that we are attempting to present. 
 

12 See, Masseches B’rachos 5 b for example,  



Undoubtedly, the same is true when one becomes a victim that imprisons him in a 

state that seemingly freezes him and does not allow him to move, does not allow 

him to progress.  And, of course, Teshuvah is progression and growth, moving 

forward properly. 

However, the movement that is required in such a state is clearly one of repentance 

as well.  It is literally Teshuva, returning to the status of a full-functioning human 

being, of a Jew who seeks to serve G-d always and to strive higher and higher. 

That is what the Torah wishes to teach us from this model lesson of leadership.   

We can focus on the instances over which we have the most control and about 

which too often we feel ourselves as being helpless. 

The four expressions of redemption: והוצאתי והצלתי וגאלתי ולקחתי can be applied 

to ourselves. 

When we raise ourselves from morass, from a sense of hopelessness to a sense of 

accomplishment and achievement, we can pray for the fulfilment of the fifth 

expression of redemption: 

 והבאתי

I Hashem will bring you. 

If we choose to partner ourselves with HaKodosh Boruch Hu, if we exercise 

leadership over ourselves, than we will begin to move ourselves closer to G-d and 

He will take us the rest of the way on that journey towards Him. 

Shabbat Shalom 

Chodesh Tov 

Rabbi Pollock  

 

 

 


