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A new phase of Torah begins with our Parshas Teruma and this phase continues
until somewhere in the middle of Sefer Vayikro. This phase does not conclude
there in the middle of Sefer Vayikro, rather it remains as a potent force throughout
the entire Torah and throughout the lives of the Jewish People.

That phase is the service of HaKodosh Boruch through the offering of Korbonos and
in the Mishkan and the Beis HaMikdosh.

We know that this service was announced at the very onset of the redemption in
Egypt. At the s’neh Hashem told Moshe (Sh’mos Perek 3/Posuk 18):
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Israel will listen to your voice and you will come, together with the elders of
Israel, to the King of Egypt and you will say to him, ‘Hashem, the G-d of the
Hebrews happened upon us and now we will please go for a journey of three
days in the wilderness and we will make offerings to Hashem our G-d.

When the end of the exile in Egypt approaches and Par’o says he will let Israel go
to serve G-d, but without their animals, Moshe Rabbenu responds (ibid. Perek
10/Posuk 26):
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Also our cattle will go with us; not a hoof [of the cattle] will remain [in Egypt]
because from it we will take to serve Hashem our G-d; we do not know how
we will serve Hashem until we get there.

And, until we have reached Parshas Terumah and will continue through the building
of the Mishkan and its vessels and the various korbonos and their requirements
about which we will learn in Sefer Vayikro, we still do not know how we are
expected to serve G-d.

Thus, our Parsha with its various components is more than one Parsha. Our Parsha
is the prolegomena to an exceedingly vital pillar of our existence, as we read in
Masseches Ovos (Perek 1/Mishnah 2):
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Shimon HaTzaddik was among the last members of the Anshei Knesses
HaGedolah. He would say, ‘The world stands upon the Torah, the Avodah,
and Gemilus Chassodim.’

Rashi writes in explanation:
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On the Avodah — the service of the Beis HaMikdosh. This is as we find in
Masseches Taanis: If it were not for the Maamados! the heavens and earth
would not exist. That is why they read about Maaseh B’reishis all the days
of that week.

Thus, we see the inherent connection between the service of the Beis HaMikdosh
and very existence of the world.

Being so, we are not surprised to read that the introductory verses of Parshas
Terumah are really an introduction to the Parshos which teach us how to maintain
this pillar of our existence.

Parshas Teruma begins (Sh’mos Perek 25/P’sukim 1-2):
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1 See Masseches Taanis 27 b and 31 b.

When the Beis HaMikdosh was built, Kohanim and Levi'im would go to Yerushalayim
one week at a time, twice during the year, and they would offer the Korbonos for the
period that they were there.

Kohanim were divided in twenty-four groups (mishmaros) and were, generally, from
the same geographic area. When the Kohanim and Levi'im would go to Yerushalayim
at their appointed times, the Yisroelim of their locale, non-Kohanim and non-Leviim,
would recite special 7Tefilos each day of the week. Included in those Tefilos was the
Torah reading of Maaseh B'reishis.



Hashem spoke to Moshe saying: Speak to B’nei Yisroel that they should take
for Me a raised-offering from every person whose heart motivates his
generosity you should take My raised-offering.

It would appear that there is a degree of tension between the phrases of this latter
verse.

The Torah first says that they should take the terumah for Hashem — Take for Me —
implying that it is not His?2. Then the Torah says, ‘You should take My offering’.
This implies that the offering does belong to Hashem.

Secondly, since building the Beis HaMikdosh is a Mitzvah, why should it depend on
the generosity of donors? Why not obligate everyone to contribute?

2 Although we will deal with other approaches to answer this question, it is
appropriate to note at the outset that Meishiv Dovor says that the verse itself solves
this problem with its particular choice of words.

He writes:
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They should take terumah for Me — It does not say ‘they should give for Me’.
This teaches that everything belongs to Hashem and thus it cannot say ‘they
should give. This is in consonance with that which Dovid HaMelech wrote:
“Because all is from You and from Your Hand we gave to You”. Per force the
explanation is: “They should take for Me” — from Mine.

Without mentioning Meishiv Dovor, Malbim rejects that interpretation. He writes:
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The Posuk does not say ‘they will give Me terumah’ because then the
1mplication would be that it was an obligatory positive Mitzvah and would be
incumbent upon each individual to give and Hashem wanted that this terumah
would be given voluntarily with complete free-will and not by any requirement.
If there would have been a command that they should give, they would have
then given because they were forced to by the command.

Therefore the Posuk explains that there is not a command that they should
give but rather that they should appoint collectors to accept the donations from
whoever wished to give.



There is a precedent for such obligatory monetary participation.

We will read in Parshas Ki Siso that there was an annual obligation for gifts of
Machatzis HaShekel. That one-half shekel gift was used for the communal offerings
for the coming year.

The P’sukim read (Sh’mos Perek 30/P’sukim 12-13):
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When you raise the head of B’nei Yisroel to have their numbers, each person
should give an atonement for his soul to Hashem when they are numbered
and there should not be a plague among B’nei Yisroel when they are
numbered. This is what they should give, anyone who is numbered should
give a half-shekel by the weight of a sanctified shekel; the shekel is
equivalent to twenty gera; it should be a half-shekel raised offering for
Hashem.

Rashi explains there that the specific one-half shekel given at that time was used
for the sockets into which the kerashim, upright boards fitted when the Mishkan
was erected. That was a one-time gift.

Additionally, Rashi points out, there was an annual gift which is hinted to at the
beginning of Sefer B'midbar. We read there (Perek 1/P’sukim 1-2):
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Hashem spoke to Moshe in the Sinai wilderness in the Ohel Moed on the first
day of the second month in the second year from the Exodus from the Land
of Egypt saying: ‘Raise the head of the entire congregation of B’nei Yisroel by
their families and according to their patriarchal household with the number
of names of every male by the headcount.

As mandated in Parshas Ki Siso, this ‘numbering’ was done by a collection of half-
shekolim. What was done with these 7pwn nrxnn? We read in Masseches
Shekolim (Perek 1/Mishnayos 1, 3):
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On the first of Adar they announce about the Shekel collection. On the
fifteenth of the month, money changers are arranged throughout the
country and on the twenty-fifth they would sit in the Mikdash perimeter.

The obligatory communal Korbonos of each year had to be funded from new
monies collected for that purpose®. Since the new year for this purpose began with
Nissan, the collection process began in the preceding month of Adar.

In light of all of the above, what are we to learn from the introductory verses of our
Parshas Terumah?

Rashi teaches us:
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They should take a terumah offering for Me — For Me, for My Name.

In his supra-commentary, Rav Eliyahu Mizrachi explains Rashi’s intent with these
few words. He writes:

3 This annual collection is derived from the verse in Parshas Pinchos (B'midbar Perek
28/Posuk 14):
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And the wine libations for the Rosh Chodesh Musaf korban was a half- Ain for

the bullock, a third-Ain for the ram and a quarter- Ain for the sheep; this is the
burnt-offering of Rosh Chodesh in its month for the months of the year.

We learn in Masseches Rosh Hashanah (7 a):
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How do we know that Nissan is the first month for using the gifts of [one-half]
shekalim? Rabi Yoshia said, ‘The Torah writes, “the burnt-offering of Rosh
Chodesh in its month for the months of the year”. The Torah is saying, “Renew
and bring a korban from the new gifts.
[We know that it is Nissan becausel we learn a gezeira shavah from the word
shanah-year. Because it says “[Nissan] should be for you the first of the
months of the year”.
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For Me-for My Name — The use of the word "7, for Me, here is not like the
usual use of the word "7 — to me which means bringing something to
someone. [That cannot be the case here because Hashem has no needs]
because it is written, ‘If | will hunger, | will not tell you.’

This is the same reason that Rashi explains regarding the building of the
Mishkan where it is written, ‘They shall make for Me a sanctuary’ — ‘for My
Name’. That is because it is written, ‘All of the heavens and the heavens of
the heavens cannot contain You, and certainly not this house.’

Mizrachi explains that Rashi was forced to change from the expected explanation
of "7 that implies that something is brought to someone because having something
brought to someone implies that the recipient needed the item he received. Such
a statement cannot be said regarding HaKodosh Boruch Who has no needs. Thus,
Rashi explained the usage of the word "7 here as meaning for His Name — mw?4.

Though the reason was different, the outcome was the same when Rashi explained
that the "7, for Me regarding the Mishkan cannot mean a House for G-d. Even
without the words of Shiomo HaMelech in Sefer Melachim, and now with them, we
know that the infinite Hashem cannot dwell in any place.

4 The entire verse reads:
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If T will hunger, I will not tell you because the world and that which fills it are
Mine.

5 The entire verse reads:
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They shall make for Me a sanctuary and I will dwell in their midst.

6 The entire verse reads:
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Is it true that G-d will dwell upon the land? Behold the heavens and the
heavens of the heavens will not contain you, and certainly not this house?



Such is what the Yalkut Shimoni (Parshas Vayetze 117) teaches with great clarity:
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He is the place of the world; the world is not His place.

When | think about Rashi’s commentary and the words of Mizrachi and others who
deal with Rashi’s p’shat | am somewhat taken aback.

| think XU'w9! Isn’t it obvious that the Mishkan is going to be built for Hashem’s
Name? Could | contemplate that there would be another purpose in its building?
And if one would have to say that perhaps the purpose may be misunderstood in
this instance, but with the subsequent verse that commands the building of the
Mishkan directly, the verse that Mizrachi brought, can | imagine otherwise? Can |
imagine that | am told to build a house for G-d and don’t understand that it is Inw?
for His Name?

Malbim tells us that the immediate response of X0U'W9 is inaccurate. Of course |
know that my gift is for G-d, but, Malbim explains, perhaps there is an ulterior
motive mixed together with my dedication to G-d.

He writes:
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For Me, for My Name — there should not be mixed together with his intent
an outside focus to be honored or to be feted with his generosity. It should
not be ‘with the intent to be rewarded’, and similar motivations. His gift
should be for G-d only.

In fact, when we think about our initial X0'w9 and its subsequent retraction, we
can also think to rewrite the sentence above which introduced the Malbim.
Perhaps we should write:

Our dedication to G-d might mix in with our ulterior motives!

The Novi has told us more than once that offerings not brought for the right reasons
are repulsive before Hashem.

Yeshaya wrote that at the very beginning of his Sefer (Perek 1/P’sukim 11-12):
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‘Why do | need an abundance of offerings?’, Hashem will say. ‘I am sated
with the rams of your burnt-offerings, the fats of the fattened animals, the
blood of the bullocks, the sheep and the goats | did not want. When you
come to be seen by My Face, who asked of you to do this, trampling my
courtyards.’

In his explanation of why the Torah writes ‘they shall take terumah for Me’ instead
of writing, ‘give terumah for Me’, HaKsov vHaKabboloh relates to our question,
even though the connection is nuanced.

He writes’:

7 HaKsov vHaKabboloh uses a Halachic subject to explain the choice of terminology
in our Posuk and others that he will mention as well. an introduction to that Halachic
subject will make it easier to understand what HaKsov vHaKabboloh wrote.

The subject 1s Kiddushin — when a man marries a woman. In order to marry her, the
man must make a kinyan, an act of acquisition, to which the woman must agree.
There are three ways that such a kinyan is made as we read in the first Mishnah of
Masseches Kiddushin but only one way is used in common practice: 102, money or an
article that has a minimum value.

As we all know, marriages today, and for many, many centuries, are validated when
the prospective groom gives the prospective bride a ring that has a minimum value
and the bride accepts the ring from him, while the entire event is observed by kosher
witnesses.

Davka the man, specifying that what he is doing is to have the marriage occur, gives
the ring and the woman accepts it in order for the kinyan to be valid because
Halachically he is acquiring a wife.

Thus, the Gemara in Masseches Kiddushin tells us that if she gives him the ring and
says ‘you are married to me’, nothing happened. There is no marriage.

However, there is an instance where she gives the prospective husband a gift and
says that she becomes married to him by virtue of his accepting the gift and
halachically they are considered married. How could that be? The Gemara there (7
a) explains:
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They should take for Me — When the recipient is a person of importance then
the ‘giver’ is considered as the ‘receiver’. This is like in the Halachic area of
marriage when ‘she gives [the gift] and he says [| am marrying you with the
receipt of this gift] if he is a person of importance, the marriage is validated.
Therefore it says here ‘they will take’ and it does not say, ‘they will give’.

We are dealing with a case where the prospective husband is a most important
individual, one who does not accept gifts in general. However, when the
prospective bride gives him a gift of a minimum value (saying that she will be
married to him with his acceptance) and he accepts it, then she is uniquely
grateful. The gratitude that she feels from his willingness to accept such a
gift is a gift that she receives from him. Thus, his acceptance is his valuable
gift to her and through that ‘gift’ she is married to him.

Thus, points out HaKsov vHaKabboloh, there are times when ‘receiving is giving’.

This concept is most likely not foreign to those of us who have learned Rav Dessler’s
profound teachings regarding n1'n1 and n'7'01, ‘taking and giving’ in which the value
of the act is not defined by the visible action but by the intent and that which results
from the action.

8 The entire verse reads:
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I will take bread and you will feast your hearts and afterwards you can pass
by because that is why you passed by your servant; they said, ‘Yes, do like you
spoke’.

9 The entire verse reads:
MYY DT 7Y DATAY QW I7RYn Vil ANT D7) YR D!l NIRY7 07030 172 YK Nl
'077¢n 27
When the camels finished drinking the man took a gold ring, a half-weight and
two bracelets on her hands, their weight was ten of gold.



This term of ‘taking’ [instead of ‘giving’] was said by Avraham as well. He
[was giving the bread to the guests but yet he said] ‘Il will take bread’ instead
of ‘I will give bread’.

The term of ‘taking’ [instead of ‘giving’] is found by Eliezer eved Avraham as
well. The Posuk writes, ‘The man took a gold ring and two bracelets upon her
hands’. It says ‘he took’ when it should have said ‘he gave’'.

In both of these cases the explanation is that those who gave saw themselves
as being recipients®°.

Embedded within this commentary of HaKsov vHaKabboloh is the fact that the
Torah instructs the one who is giving the Terumah to the Mishkan to see himself as
taking something for himself.

One who is giving to the building of the Mishkan should be grateful that HaKodosh
Boruch is willing to take a gift from flesh and blood to build a heavenly abode.

Thus, if we expand the nuances of the writings of HaKsov vHaKabboloh we have a
very precise meaning of:
mwy 7
For Me, for My Name
especially in light of Malbim’s commentary. If the very act of giving is an expression
of gratitude to G-d, if we are extraordinarily gratified that He accepts our gifts, then

any lack of complete sincerity in giving for His Name dilutes our very kavanah and
detracts from the very goal that we wish to reach.

In light of the above, we can also have a new insight into Rabbenu Bachye’s
commentary on our verse.

10 Avraham Ovinu was grateful to his guests for accepting his hospitality. Thus when
they ate his food they allowed him to be the host that he so desired to be and saw
himself as a recipient of their largesse. He took from the transaction.

Eliezer is called Eved Avraham for a purpose. He was dedicated to fulfill his mission
upon which Avraham Ovinu sent him. He saw the mission as his own and thus when
Rivka I’'meinu became this candidate to be a bride for Yitzchak Ovinu, Eliezer was
grateful to her for accepting the gifts. He took from the transaction.



He writes:
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Take My Terumah — Since the verse mentions generosity, the Torah then
associates Terumah with generosity and [now] writes '"mninn, My Terumah
[unlike at first it wrote only nninn, without ‘My’]. Because when Israel
demonstrates generosity, His Will cleaves to them because the Will of
Hashem is not with those who are stingy.

Thatis, the Terumah that they will give can remain distant from Hashem if it is given
begrudgingly, with regret and a lack of happiness. When does Hashem call it “My
Terumah’? The Terumah is claimed by Hashem as His when it is given willfully and

happily.

Rabbenu Bachye adds an additional layer to our understanding of mw"4, for My
Name. Not only is it the intellectual awareness of transferring one’s property that
is necessary for the gift to be for Hashem. The emotional aspect is just as vital. If |
truly think that it is for Hashem then | should be pleased by the opportunity to make
my contribution. My contribution is my opportunity to dedicate myself to Him.

If my giving is marred by misgiving then it is quite evident that | do not understand
what 'mw?, ‘for My Name’ means.

In fact, the nature of the generosity of the donor being a prerequisite for it being
mwY7 is already expressed by the Novi Hoshea.

We read there (Perek 6/Posuk 6):
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| Hashem want kindness and not offerings; the knowledge of G-d is greater
than burnt-offerings.

Earlier we quoted the words of Shimon HaTzaddik at the beginning of Masseches
Ovos and we emphasized the fact that Avodah is a pillar of our existence. In the
B’raisa of Ovos D’Rabi Noson we find an expanded version of the words of Shimon
HaTzaddik. We read there (Perek 1):
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Shimon HaTzaddik was among the last members of the Anshei Knesses

HaGedolah. He would say, ‘The world stands upon three things the Torah,
the Avodah, and Gemilus Chassodim.’

On Torah- How do we know that? The verse says, ‘Because | desire kindness
and not offerings and the knowledge of G-d more than burnt-offerings.” We
see that a burnt-offering is more beloved than other korbonos because it is
burnt completely on the fire, as it says, ‘The Kohen shall burn it all to the
altar’. Another verse says, ‘Shmuel took one fattened lamb and offered it up
as burnt-offering — totally to G-d.’

And Talmud Torah is beloved by Hashem more than burnt-offerings because
if a person learns Torah he knows G-d’s mind as it says, ‘Then you will
understand the fear of Hashem and you will find the knowledge of G-d.

11 The entire verse reads:
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Its insides and its legs you shall wash in water and the Kohen shall burn it all
to the altar, a fire, a pleasant fragrance to Hashem.

12 The entire verse reads:
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Shmuel took one fattened lamb and offered it up as burnt-offering — totally to
G-d and Shmuel cried out to Hashem on behalf of Israel and Hashem answered
him.

13 Metzudos explains:
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The knowledge of G-d— this refers to the hidden parts of the Torah.



We learn from here that the Chochom who sits and teaches the congregation
that the Posuk considers him as if he offered the fat and blood of a Korbon
on the altar.

By teaching publicly, an act which is one of chessed since it allows those who are
unlearned to become learned in Torah and both Torah and chesed surpass
Korbonos in their valence, this Chochom is providing all of the three pillars upon
which the world stands.

However, Yalkut Shimoni provides us with a viewpoint from a different angle,
certainly not necessarily in opposition but one that is different nonetheless.

We read there (Hoshea 522):

NT 07112 DNXY TON 7V 2'aN XIN N2 WITPEN AKX .NAT X721 'NXSN Ton D
TINT ,ANIRN KIN 21 0N7¢ D79 NIy 978 197 Nnn7w natw N2t 7on N nr?
.NNIN X71 071y X7 "IN NRT NN n71v7 nninn

Because | desired kindness and not offerings — Hashem said, ‘The kindness
that you do to one another is beloved to Me more than all the offerings that
Shlomo offered before Me as it says, ‘One thousand burnt-offerings Shlomo
offered.

It similarly says, ‘This is the Torah Lo-for the burnt-offering, Lo-for the meal-
offering.

This is the Torah, not the burnt-offering and not the meal-offering.

That is, the Torah could have written here, as it wrote earlier, n71yn NN NKXT, etc.
Why did the Torah change its mode of expression to write the letter lamed prior to
these offerings? The answer is that /a can be understood as lo-no. The Torah is
desirous of something else more than the Korbonos and the verse in Hoshea tells
us that it is chesed which is more desired.

The Midrash continues:
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Once Rabban Yochanan ben Zakkai was walking in Yerushalayim and Rabi
Yehoshua was walking in back of him. Rabi Yehoshua saw the destroyed Beis
HaMikdosh and said, ‘Woe to us about the House that has been destroyed —
the place in which our sins were atoned.’

Rabban Yochanan ben Zakkai said, ‘My son. Do not see it so badly. There is
another means of atonement that is the equal of the Beis HaMikdosh. What
is that? It is gemilus chassodim — acts of kindness. Therefore the verse says,
‘I desire kindness not offerings’ and it says, ‘l Hashem said, ‘The world will be
built with kindness.’

What is the goal of the Mishkan? What is its purpose? Why were the monies
collected voluntarily from all of Israel to build the Mishkan instead of imposing a
required tax that would probably only make a minor dent in the amassed riches
that all of Israel took out of Egypt? All were able to contribute!

The answer is the goal that Ramban writes here, at the beginning of Parshas
Terumah, a goal that will carry us through the end of this Sefer Sh’mos and until we
make significant inroads into Sefer Vayikro.

Ramban writes:

14 The entire verse reads:
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Because I said that the world will be built with kindness; in the heavens You
will prepare Your faithfulness in both of them (the heaven and the earth).

Radak writes:
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Because I said — 1 thought that forever kindness will be built — the kindness
that You did for Dovid, giving him the reign for him and for his sons after him.
Just like You prepare the heavens with Your faithfulness that You will not
cease.
The meaning of emunah is ‘continued existence’. So will You faithfully deal
with Dovid and his seed that you will not cease for a long period of time, forever
as it is written, ‘like the days of the heaven upon the earth’.
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The underlying hidden purpose of the Mishkan is that the Glory of G-d that
dwelled upon Mt. Sinai [in a revealed manner] should continue to reside
upon the Mishkan in a hidden manner. This is in consonance with the earlier
verse, ‘The Glory of G-d dwelled upon Mt. Sinai.” It is also written, ‘Behold —
Hashem our G-d has shown us His Glory and His greatness.

So it is written in regards to the Mishkan: ‘The Glory of G-d filled the
Mishkan’.

Twice it mentions that ‘The Glory of G-d filled the Mishkan’, which refers to
“His Glory and His greatness that appeared to them on Mt. Sinai was always
with them in the Mishkan as well.

The revelation at Sinai was a one-time historical event, never to be repeated. The
Glory of the Ribbono Shel Olom was ‘visible to Israel.

That event, with all of its parameters, could not be repeated. But a ‘shadow’ of
that event, with the Glory of Hashem present, but hidden, could continue the
paramount events of Sinai.

But there was a condition. The condition was that the edifice that would house
that 'n 712D be totally dedicated to the Ribbono Shel Olom. The three pillars upon
which the world stands had to be t

he pillars of that Mishkan.

At Sinai all those pillars were present. Torah was given by G-d; korbonos were
offered by Israel and the purity of interpersonal kindness, chesed was realized
when we were TNX 272 TNX W'ND.

Those pillars had to be replicated in the Mishkan and they could only be so if the
dedication to G-d in all of these aspects would imitate that dedication to G-d as it
was at Sinai.



Alas, our Beis HaMikdosh was destroyed because we veered so much from the
preservation of those pillars. And now we await the heavenly act of its rebuilding:
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You destroyed it with fire and with fire you will build it in the future.

But though that Beis HaMikdosh was destroyed, the Mishkan that we seek to build
in our hearts can still be erected. But that Mishkan, too, requires the pillars to
uphold and maintain it.

We can attempt to build our personal Mishkan ‘for His Name’ and bring about His
Glory into our lives despite the hiddenness of His Shechinah in our Golus.

If we strive to make our personal redemptions we can hope that the aggregate of
many, many personal acts of Geula will bring about the Geula that we are promised
in these very months of the year®.

Shabbat Shalom
Rabbi Pollock

15 ITn Masseches Megillah (6 b) there is dispute regarding in which Adar Megillas
Esther is read when there are two of those months, as occurs in a leap year.

On the one hand, we should choose the first Adar because we don’t let Mitzvos pass
us by —mxmnn 78 717 nxan nixn.

But despite the force of that reason that expresses a Halachic principle, we read the
Megillah in Adar Sheini. What is the reason? The Gemara explains:

9TV N7IXA7 N7IKA noNn
Placing the redemption of Adar directly next to the redemption of the month of Nissan
overrides not letting a Mitzvah pass by.

In the month of Adar the redemption was incomplete, unlike its earlier counterpart
in Nissan centuries earlier.

We take the months in their order and hope that the remembrance of Adar’s
redemption will spur the great redemption that will take place in Nissan 1n1'm' nnnna.



